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In the Name of Allah,
Most Gracious, Most Merciful

Allah will
Raise up to suitable ranks
And degrees, those of you
Who believe and who have
Been granted knowledge

And Allah is well acquainted
With all ye do*.

 Abodullah Yussif Ali, The )*(

 Holy Quran, Text Translation
 and Comment,)Kuwait : That
 El-Salasil,1989(1509, Iyat 11,
 Sura,Mujadila, or The Woman Who
Pleads.
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Inasmuch as Al-`Ameed [Pillar] Abualfadhal Al-
`Abass cradles his adherents from all humankind, ver-
ily Al-`Ameed journal does all the original scientific re-
search under the provisos below:

1. Publishing the original scientific research in the var-
ious humanist sciences keeping pace with the sci-
entific research procedures and the global common 
standards; they should be written either in Arabic 
or English and have never been published before.

2. Being printed on A4, delivering a copy and CD 
having,approximately, 5,000 - 10,000 words under 
simplified Arabic or times new Roman font and be-
ing in pagination.

3. Delivering the abstracts, Arabic or English, not ex-
ceeding a page,350 words, with the research title.

4. The front page should have the title; the name of 
the researcher / researchers, occupation, address 
)Inglish & Arabic(, telephone number and email, 
and taking cognizance of averting a mention of the 
researcher / researchers in the context.

5. Making an allusion to all sources in the endnotes,and 
taking cognizance of the common scientific proce-
dures in documentation; the title of the book, edi-
tor, publisher, publication place, version number, 
publication year and page number. Such is for the 
first mention to the meant source, but if being iter-
ated once more, the documentation should be only 
as; the title of the book and the page number.

6. Submitting all the attached sources for the mar-
ginal notes, in the case of having foreign sources, 



there should be a bibliography apart from the Ara-
bic one,and such books and research should be ar-
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7. Printing all tables, pictures and portraits on attached 
papers, and making an allusion to their sources at 
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9. For the research should never have been published 
previously, or submitted to any means of publica-
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certifying the abovementioned cases.

10. In the journal do all the published ideas manifest 
the viewpoints of the researcher himself; it is not 
necessary to come in line with the issuing vicinity, in 
time, the research stratification is subject to techni-
cal priorities.

11. All research exposed to confidential revision to 
state their reliability for publication. No research re-
trieved to researchers; whether they are approved 
or not; it takes the procedures below:

a: A researcher should be notified to deliver the 
meant research for publication in a two-week pe-
riod maximally from the time of submission.

b: A researcher whose paper approved is to be ap-
prised of the edition chief approval and the eminent 
date of publication.
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or depth,before publishing, the research are to be 
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publication.
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In the Name Of Allah
Most Compassionate, Most Merciful

... Edition word ...

Here again, it is a recent edition for Al-Ameed 
to ensconce the readership lens in finding soil for a 
conglomeration of research papers that take hold of a 
various and cultural vision with pivotal and numerous 
ambience. In the first, the file edition Al-Ameed gets 
communed with to run equal with the study diversities, 
so the title of the current edition heaves into view as 
"No mirk in the Husseinist Dawn" ramifying into Imam 
Al-Hussein's supplication on Arafat Day as a Linguistic 
Study, Pragma-Rhetorical Strategies in Zainab's Speech 
at Yazd's Court and Clique versus Non-Clique in 
Recrudescence of Creation Formation  and Simpatico 
Suppression: The Emissary of Light and The Deleted 
World, thus these papers target linguistics, eloquence 
and sociology.

For the papers in the meant edition tackle linguistics, 
history and geography; the term gives great extent to 
the readership to promenade around the multiplex 
knowledge fields forming a sufficient knowledge scope 
the reader acquires great cultural thought from. Such 
studies embrace prominence and credence as serious 
and creative; they run counter to formality and the 
common description; they dig deep into the fields they 
appertain to and scrutinize the concepts with passages 
to sciences. 

For certain research papers grasp great cultural 
pillars with accumulative knowledge experiences, for 



instance; Dr. Adel Mohammed Zyada, Republic of Egypt, 
manipulates the influence of Imam Al-Sadiq Peace be 
upon him  on the societal correction through his political 
thought;  Dr. Sadiq Hussein`s aggravates around the 
aphorism poetry between Al-Mutanabi and Al-Shareef 
Al-Radhi;  Dr. Salam Fadhil and Dr. Udei Fadhil`s, Small-
scale Industrial Enterprises and their Role in Developing 
the evacuated families in Al-Kadhimaya District, dissects 
an essential  contemporary problem through which the 
two researchers take a threshold from theoreticality  into 
practicality  and give a remedy for a serious problem the 
contemporary Iraqi community suffers from. Yet other 
papers deal with a global experience as Dr. Ahmed 
Ali`s, Sign Theory and its Existence for the reader finds 
a mutual knowledge vision in; Dr. Mohammed Salh Al-
Zayadi`s, British Policy toward Syria as of the Second 
World War to 1949, delves into the political impact of the 
British foreign policy on Syria, as the researcher reverts 
into an analytical insight for the chosen phase and such 
gives the paper a touch of analytical study to the Syrian 
Arabic history in particular. Furthermore Dr. Nuri Al-
Sa`adi delves into the constructionism manifestos and 
its impact on the text reading; the Metamorphoses of 
the Constructionism as a Concept in the Arabic Context 
and its Impact on Text eloquence and Explication. 

What is more, for the current edition the readership 
is to lay his hands upon a constellation of research 
papers from the Second Global Scientific Conference 
for Al-Ameed International Centre providing him with 
essential edification of the science concepts and terms. 
In this regard, Dr. Sa`ad Zaeer`s Educational Discourse 
between Islamic Derivation and Modernist Technology 
in Quality System in Education as a Nonpareil. And Dr. 



Satar Abid Al-Hassin`s Controversy of Quranic Discourse 
Translating in the Glorious Quran Meanings Translation 
from Arabic into Hebrew; And Dr. Hussein Hamza`s 
Philosophical Discourse and Language Reconstruction.

Least but not last, it is to invite all the researchers 
in the various knowledge fields to send studies with 
future visions for humanist sciences on different scales 
empowering the journal to broach  creatively and 
scientifically sublime surpassing Arabic culture as it had 
done it!
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 Abstract
Supplication is a requestive act issued from an inferior to a su-

perior in which a human being entreats Allah for mercy, forgiveness, 
pardon of guilt, help, and support. 

This paper is an attempt to analyze Imam Hussein’s Peace be 
upon him Arafah supplication linguistically. Consequently, it aims 
to find out the syntactic, semantic, and pragmatic characteristics of 
this supplication. It is hypothesized that.

1. the vocative and the imperative are extensively used in Imam 
Hussein’s Peace be upon him supplication;

2. Implicit supplication is more commonly used than explicit one 
by Imam Hussein Peace be upon him. 

After analyzing some texts taken from Imam Hussein’s Peace be 
upon him Arafah supplication, it has been concluded that the above 
hypotheses are verified.
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ملخص البحث

الدعاء هو فعل طلبي يصدر من الأدنى إلى الأعلى يتضرع فيهِ الإنسان إلى الله  
عزه وجل طلباً للرحمة، العفو، غفران الذنوب، المساعدة و المساندة. 

لتِحليل دعاء الإمام الحسين في يوم عرفة تحليلًا  البحث محاولة  يعد هذا 
لِذا  النحوية والدلالية والتداولية  البحث إلى إيجاد الخصائص  لغوياً. و لذا يهدف 

الدعاء. يتبنى البحث الفرضيات الآتية:
1 ..إن النداء و الأمر اسلوبان يستعملان على نحوٍ كبير في دعاء الإمام الحسين
إن الدعاء الضمني هو الأكثر استعمالاً في دعاء الإمام الحسين من الدعاء . 2

الظاهر.  
بعد تحليل بعض النصوص المختارة من دعاء الإمام الحسين في يوم عرفة، 

أثبتت صحة الفرضيات المذكورة آنفاً.
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1. Introduction
Supplication is an act of worship that enables man to enrich his 

relationship with his Creator, i.e. Allah. The essence of supplication 
is to revive Allah’s remembrance inside man’s heart. Moreover, sup-
plication makes clear the fact that man is imperfect, poor and needy 
to his Lord, the Perfect, the Rich, and the One Who needs nobody at 
all. Linguistically, to supplicate, Vanderveken (1990:192) states, is to 
beg in a very humble manner usually from a superior or someone 
in power. 

The present paper aims to find out the syntactic, semantic, as 
well as pragmatic characteristics of Imam Hussein’s Peace be upon 
him Arafah supplication hypothesizing that: 

1. The vocative and the imperative are extensively used in Imam 
Hussein’s Peace be upon him supplication. 

2. Implicit supplication is more commonly used than explicit one 
by Imam Hussein Peace be upon him. 

The paper adopts the following procedures: 

1. Reviewing the literature written about supplication focusing on 
its syntactic, semantic, and pragmatic perspective. 

2. Analyzing some texts taken from Imam Hussein’s Peace be 
upon him Arafah supplication to discover its syntactic, semantic 
and pragmatic characteristics.    

2. Supplication: Definition 
The concept of supplication has been investigated from differ-

ent linguistic perspectives by different writers. 

Palmer (1894: 10-8) sees supplication as a part of prayer in his 
analysis of the varying parts of prayer. He compares prayer to a 
white light that passes through a prism and then resolves into the 
colours of the spectrum. So, 
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Prayer, as the language of worship, divides easily into adora-
tion and praise; as the language of dependence, it breaks into 
petition and thanksgiving; as the language of guilt, it gives both 
confession and supplication. There remains only intercession, the 
seventh of these prismatic rays; and this springs from all these 
conjointly.

Palmer (Ibid.) defines supplication as imploring the divine mer-
cy for the pardon of guilt and the entreating of the divine power 
for the liberation from the sin’s bondage. It is offered by a person 
who is filled with disgust at the ugliness of sin and who is fixed in 
his intention to flee from its control. Palmer adds that a supplication 
may not differ from a petition except in the intensity of its meaning 
because the request in a supplication may deepen into entreaty. 

Etymologically speaking, the word “supplication” has its root in 
a Latin word “supplex” which means “bowed to one’s knees”; yet 
it is also conveniently said to have originated from the Latin word 
“supplicar” which means “to kneel before someone in entreaty” 
)Partridge, 1966: 2469(. Palmer )1894: 18( points out that the ety-
mology of the word “supplication” indicates at once the humility 
and intensity of the act being derived from the posture of the sup-
plicant when he pours forth his entreaties at the feet of his master. 

Semantically, Cassianus (1985: 108) defines supplication as a 
“plea or petition made on account of present and past sin by some-
one who is moved by contrition to seek pardon.” Tugwell (1988: 
394), however, distinguishes between supplication and plea. He 
views supplication as a “humble devout praying without specifying 
any particular petition.” A plea, on the other hand, is defined as a 
“statement included within a specific petition” (Ibid.).

According to Vanderveken (1990: 192), to supplicate is to beg 
very humbly, usually from a superior or someone in power. We can, 
for instance, supplicate a person in such a powerful role to spare 
the life of a prisoner, of someone else threatened. Moreover, Sykes 
(2004:143) considers supplication as a kind of prayer that is offered 
with pleading, by someone who is lacking something, so that it 
might be obtained. 
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In the Bible, we read “Ask and you will receive, seek and you will 
find, knock and the door will be opened to you” Matthew (7:7). This 
is the very  essence of supplication. An example of supplication is 
presented by David in Psalm )55(: 

1. Give ear to my prayer, O Allah; and hide not thyself from my 
supplication.

2. Attend unto me, and hear me: I mourn in my complaint, and 
make a noise.  

3. Supplication in Islam
Supplication is a universal phenomenon that is religiously ori-

ented. It is found in all languages, cultures and religions. It is true 
that supplication and its mood of achievement differ from one reli-
gion to another but this difference is only superficial in that the es-
sence of supplication is the same in the sense that it connects man 
with his god, i.e. Allah. 

Supplication in Islam is called (دعاء) “Du’a”. The word “ Du’a” in 
Arabic means “calling out to someone”. So, when we supplicate we 
call out to Allah, our Creator, our Lord, the All Knowing and the All 
Powerful (Stacey, 2010 A). Du’a is a spontaneous conversation with 
Allah and a private non-formal prayer as opposed to صلاة “Salat” 
which is a ritualized, prescribed formal prayer )Morgan, 2010: 67(. 
Asifi (2008: 17) defines Du’a as the asking of a servant for his needs 
from Allah. On analyzing this definition, we find that it can be re-
duced to the following elements:

1. The One called upon i.e. Allah. 

2. The supplicant i.e. a human being.

3. The object of supplication, i.e. the need which one presents be-
fore  Allah by means of supplication. 

Husaini (2006: 53-4) views Du’a as a “kind of quest for the abil-
ity to acquire a greater share of the infinite grace and blessings of 
Allah.” By means of Du’a, man develops within himself a great wor-
thiness for acquiring increased blessings of Allah. 
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Essentially the soul of every act of worship is remembrance of 
Allah within man’s heart (Ibid,2005:36). Allah says in the Glorious 
Quran:  (28( أَلا بذِِكْرِ اللَّهِ تَطْمَئنُِّ الْقُلُوبُ﴾  الرعد﴿

Now surely by Allah’s remembrance are the hearts set at rest. 
)Shakir, 1999: 113(

Supplication for sure serves to revive Allah’s remembrance 
within man’s heart and hence it is very important . Moreover, to 
stress the importance of Du’a, Almighty Allah says in the Glorious 
Quran: (77( قُلْ مَا يَعْبَأُ بكُِمْ رَبِّي لَوْلا دُعَاؤُكُمْ﴾  الفرقان﴿

Say My Lord would not care for you were it not for your prayer.  
)Shakir, 1999: 172(

ونَ عَنْ عِبَادَتِ سَيَدْخُلُونَ جَهَنَّهمَ دَاخِرِينَ﴾ كُمْ ادْعُونِ أَسْتَجِبْ لَكُمْ إنَِّه الَّهذِينَ يَسْتَكْبُِ ﴿وَقَالَ رَبُّ
(غافر: 60)    

And your Lord says: Call upon Me; I will answer you; surely those 
who are too proud for My service shall soon enter hell abased.

 )Shakir, 1999: 230(

Furthermore, being able to supplicate is a great bounty and we 
should thank Allah for giving us the permission to ask Him. Imam 
As-Sajjad Peace be upon him says:

))وَمِنْ أَعْظَمِ النِّيعَمِ عَلَيْنا جَرَيانُ ذِكْرِكَ عَلى أَلْسِنَتنَِا ، وَإذْنُكَ لَنا بدُِعآئكَِ)). الامام السجاد 
(213 :2013) 

Among Thy greatest favours to us is the running of Thy remem-
brance across our tongues and Thy permission to us to supplicate.

)Chittick, 1988: 447(

So, we should always supplicate because supplication enables 
man to achieve fresh attentiveness towards Allah (Husaini, 2006:54). 
In this respect, Imam As-Sadiq Peace be upon him says: 

))ان عند الل منزلة لا تنال الا بمسألة)) الكليني )1944: 466)
Allah has ordained ranks, which cannot be achieved except by 
means of supplication.

 )Husaini, 2006: 54(
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However, there are certain conditions for making Du’a in Islam. 
:highlights the following conditions مطهري 2004: 15-7

1. The heart of the supplicant should be in harmony with his 
tongue. The words should flow from the heart not only from 
the mouth.

2. The supplicant should believe  that Allah’s mercy is endless and 
His door is never closed.

3. The supplication should not be against the nature and norms of 
the universe.

4. The deeds of the supplicant should not be against the Islamic 
laws.

5. The supplicant should supplicate  and  work  at  the  same time, 
not to supplicate and stay at home. Similarly, Stacey )2010 B( 
mentions other conditions such as: absolute belief in Allah’s 
Oneness, true sincerity, willingness to accept that Allah Alone is 
able to change the course of events or grant requests, praising 
Allah in the way He deserves to be praised, being humble, and 
never getting exasperated or bored.  

4. Types of Supplication 
Different classifications of supplication have been suggested 

depending on different criteria. Mamdouhi (2003: 20-2) states that 
supplication can be classified into: Verbal supplication, Content sup-
plication, and  Supplication by the heart. He defines Verbal suppli-
cation as the type of supplication in which the tongue of the sup-
plicant is not in harmony with his heart. This type does not convey 
the true sense of supplication. Philosophically speaking, it is agreed 
upon that a true representative of a class of phenomena is the one 
in which form and meaning coincide with each other. So, if the sup-
plicant moves his tongue and lips verbally without thinking of what 
he utters, then what he utters is not a true supplication. As for Con-
tent supplication, it is the kind of supplication in which the tongue 
of the supplicant is in harmony with his heart when uttering the sup-
plication. So here, the tongue is the interpreter of the heart. This is 
a genuine sample of supplication and is very likely to be responded 
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to. Mamdouhi defines supplication by the heart as the type of sup-
plication in which words are not used; rather only the heart turns 
towards Allah. This innate and genuine relation between Allah and 
His servants represents the truth behind supplication and it is as-
sumed to be the best state in man’s life. 

For 14 :2004 مطهري there are two types of supplication: Urgent       
and Volitional. Urgent supplication refers to the supplication ut-
tered by a person who is in urgent need for Allah’s help and guid-
ance. Volitional supplication is the type of supplication uttered by a 
person who is comfortable and lives in a state of peace of mind. He 
supplicates only to thank Allah and praise Him because of His previ-
ous bounties. 

 .points out that supplication is of different types انصاريان 2011
The first type is the supplication which aims to exalt Allah and praise 
Him. This type of supplication serves to revive Allah’s remembrance 
within man’s heart. The second type is the supplication which is de-
voted to entreating Allah’s help in gaining certain features which 
enable man to be closer to Allah. The third type is the petition to 
fulfill certain earthly needs. This type of supplication manifests that 
man is poor and needy and is always in need of Allah. The fourth 
kind of supplication is the one that exceeds the selfish needs and is 
rather devoted to the needs of the society- especially the unprivi-
leged people. 

5. Syntactic Perspective of Supplication

5.1 The Imperative 
The most common syntactic device used to express supplication 

is the imperative; yet there are other ways for expressing it. Greene 
(1870: 96) states that the imperative is used to express supplication 
but it is here issued from an inferior to a superior. 

The imperative sentence in English is defined as the sentence 
which generally has no overt subject and which consists of a verb 
that has no tense distinction (Quirk et al. 1985: 827). 
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1. “Have compassion on us, and help us” (The Bible, Mark 9:22). In 
line with Quirk et al., Kroeger (2005: 199-200) mentions that an 
imperative clause often lacks a noun phrase subject but where 
there is an overt noun phrase subject, it will always be a second 
person pronoun. 

2. (You) give me that letter!

Furthermore, Eastwood )2002: 21( denotes that the basic use 
of the imperative is to get someone to do something. He adds 
that an imperative can be positive or negative. Positive impera-
tive is expressed by the base form of the verb.

3. Read the instructions carefully.

﴿رَبِّي أَدْخِلْنيِ مُدْخَلَ صِدْقٍ وَأَخْرِجْنيِ مُْرَجَ صِدْقٍ وَاجْعَلْ لِ مِنْ لَدُنْكَ سُلْطَاناً نَصِيراً﴾  .4
(الأسراء: 80)  
My Lord! make me to enter a goodly entering, and cause me to go 
forth a goodly going forth, and grant me from near Thee power 
to assist [me].

)Shakir, 1999: 132(

Negative imperative, on the other hand, is expressed by the use 
of do not and don’t + the base form in English and لا + base form in 
Arabic: 

5. Do not move that book from the library. 

نَا لا تُزِغْ قُلُوبَنَا بَعْدَ إذِْ هَدَيْتَنَا﴾ آل عمران )8) .6 ﴿رَبَّه
Our Lord! make not our hearts to deviate after Thou hast guided 
us aright.

)Shakir, 1999: 22(

5.2 The Vocative
The vocative is one of the important syntactic devices that are 

used to realize the act of supplication. The vocative in supplication 
appears in the following forms: Lord, O Lord, O my Lord, O Allah, 
Our Lord, Allah, O Our Lord, in English and رب، الهي، ربنا، اللهم، يا الل …
etc. in Arabic. 
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Nelson (2001: 24) defines vocatives as optional elements in 
sentence structure used to identify the person(s) to whom a sen-
tence is addressed. 

7. Ladies and gentlemen, thank you for that warm welcome.

ينَ﴾ الاعراف )23)   .8 اسِرِ نَا لَنَكُونَنَّه مِنْ الَْ نَا ظَلَمْنَا أَنفُسَنَا وَإنِْ لَْ تَغْفِرْ لَنَا وَتَرْحَْ ﴿رَبَّه
Our Lord! We have been unjust to ourselves, and if Thou forgive 
us not, and have [not] mercy on us, we shall certainly be of the 
losers.

)Shakir, 1999: 67(

Hence, the imperative and the vocative are often both used at 
the same time in supplication. Quirk et al. (1985: 828) state that 
the identity of the addressee of an imperative can be made clear 
through the use of the vocative.

9. “Lord, suffer me first to go and bury my father.” 
)The Bible, Luck 9:59(

﴿رَبِّي اغْفِرْ لِ وَلوَِالدَِيَّه وَلَِنْ دَخَلَ بَيْتيِ مُؤْمِناً وَللِْمُؤْمِنيَِن وَالُْؤْمِنَاتِ﴾ نوح )28) .10
My Lord! forgive me and my parents and him who enters my 
house believing, and the believing men and the believing women. 

  )Shakir, 1999: 286(

2.4.3 Other Devices 
Supplication can be expressed by the use of a number of other 

devices which are less common than the previously discussed ones. 
One of these devices is the use of a declarative sentence. 

لْتُ وَهُوَ رَبُّ الْعَرْشِ الْعَظيِمِ﴾ التوبة  )129) .11 ﴿حَسْبيِ اللَّهُ لا إلَِهَ إلِاَّه هُوَ عَلَيْهِ تَوَكَّه
Allah is sufficient for me, there is no god but He; on Him do I rely, 
and He is the Lord of mighty power.

)Shakir, 1999: 9113(

12. I beseech You, O Lord, to pardon my guilt. 

Moreover, supplication can be expressed in the form of an in-
terrogative sentence.



Prof. Dr. Riyadh T. K. AL- Ameedi & Manar K. Mahdi

12 Edition Safar 1436 December 2014 31

13. Will not the Judge of all earth do right? 

برحَتكَِ  .14 رَجآئيِ  مَعَ  أَمْ  دُنِ،  تُبَعِّي اكَ  إيَّه حُبِّيي  بَعْدَ  أَمْ  بُنيِ،  تُعَذِّي بكَِ  الِايْمانِ  بَعْدَ  أَتَراكَ  إلِهي: 
197:2013-8  رِمُنيِ، أَمْ مَعَ اسْتجِارَتِ بعَِفْوِكَ تُسْلمُِنيِ؟ الامام السجاد وَصَفْحِكَ تَْ

                                      

My Allah, what thinkest Thou? Wilt Thou chastise me after my 
faith in Thee, drive me far away after my  love for Thee, deprive 
me while I hope for Thy mercy and forgiveness, forsake me while 
I seek sanctuary in Thy pardon?

  )Chittick, 1988: 427(

Furthermore, supplication can take the form of a conditional 
clause: 

15. O Allah, if You guide us not, we will surely be lost.     

6. The Semantic Perspective of Supplication 
Each supplication has its own unique meaning and it is not so 

easy to generalize in this respect. Yet; there are certain points that 
are expected to be found in most supplications. 

Mamdouhi (2003: 44) mentions some points in this regard. He 
states that the basic component of any supplication is a request. 
The supplicant may ask for a specific desire; for instance, property, 
position or knowledge. No one can fulfill the wishes of all human 
beings but Allah. As such, all creatures have turned to Allah to an-
swer their calls. Imam Ali Peace be upon him says:

))إلَهي كُلُّ مَكْروبٍ إلَيكَ يَلتَجِيءُ وَكُلُّ مَْزونٍ بكَِ إيّاكَ يَرتَِي. إلَهي سَمِعَ العابدِونَ بجَِزيلِ 
بجُِودِكَ  القَصْدِ  عَنِ  الُوَلّونَ  وَسَمِعَ  فَقَنعِوا،  تكَِ  رَحَْ بسَِعَةِ  الزّاهِدُونَ  وَسَمِعَ  فَخَشَعُوا،  ثَوابكَِ 
فَرَجعُوا، وَسَمِعَ الُجْرِمونَ بسَِعَةِ غُفْرانكَِ فَطَمِعوا، وَسَمِعَ الُؤمِنُونَ بكَِرَمِ عَفْوِكَ وَفَضْلِ عَوارِفكَِ 
جِيجِ  فَرَغِبوا حَتىّ ازْدَحََت، مَولايَ، ببِابكَِ عَصائبُِ العُصاةِ مِنْ عِبادِكَ وَعَجَّه إلَيكَ مِنْهُم عَجيجَ الضَّه

1998 :71-2 عاءِ في بلِادِكَ وَلكُِلٍّ أَمَلٌ قَد ساقَ صَاحِبَهُ إلَيكَ مُتاجاً)). الامام علي باِلدُّ
O my Lord, every oppressed one resorts to You and every dis-
tressed one looks forward to You. O my Lord, the worshippers 
hear of Your great reward so they submit to You, the ascetics hear 
of Your great mercy so they become satisfied, the deviants hear of 
Your generosity so they return to You, the criminals hear of Your 
great forgiveness so they covet to come to You and the believers 
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hear of Your pardon and favors so they long to You until masses of 
disobedient servants of Yours crowd at Your gate and they clamor 
invoking You in Your sanctum and every one of them has a hope 
leading him to You to fulfill his need.

)Rizvi, 2012: 79(

It is true that the basic component of supplication is a request; 
however it is impolite to start directly with the request taking into 
consideration the fact  that the supplicant is not speaking with an 
ordinary man but with Allah, the most Powerful, the most Merciful. 
We should start by praising Allah and thanking Him for His previous 
bounties and blessings. We should mention how much we love and 
fear Him. 

Mamdouhi denotes that in our supplications we have to express 
our great and deep love towards Allah )Ibid.: 93-4(. In the supplica-
tion of Abu-Hamzah Al-Thumali, we read:  

نَّه أهْلَ النّارِ حُبِّيي لَكَ)) القمي2006:260 ))وَلَئنِْ أدْخَلْتَنيِ النّارَ لأخُْبَِ
If you put me in Hell, I will announce to the people of Hell my 
love to You.

)Shahin, 2010: 730(

According to Mamdouhi (2003: 46), sometimes the supplication 
has no direct explicit request. In this case the supplicant is following 
the statement: حَسْبي مِنْ سُؤال عِلْمُهُ بحِال 

I dispense with invoking Allah for it suffices me that He is aware 
of my state.

Mamdouhi  )Ibid.: 81(. adds that it is very important to remem-
ber that in all supplications, we may not find a case where the cau-
sation is referred to non-Allah or non-divine names. That is in all 
supplications, the Absolute Cause is Allah and nothing can ever take 
place without His permission and control. 

Sometimes the infallible Imams Peace be upon them supplicate 
Allah so intensely that we are amazed with how such unique crea-
tures should weep so anxiously. We all have no doubt about their 
cleanliness but their regrets, continual weeping and confessions of 
their weaknesses are astonishing )Ibid.: 86(. Their aim is not only 
to supplicate but also to teach the other ordinary people how to 
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supplicate in the right way. In addition, they want to make people 
supplicate in all times. In the sixteenth supplication of Al-Sahifah 
al-Sajjadiyyah, Imam al-Sajjad Peace be upon him )2013: 59( says:

))إلَهي لَو بَكيِتُ إلَيكَ حَتىّ تَسقُطَ أشْعارُ عَينيِ وَرَكَعْتُ لكَ حَتىّ يَنخَلعَِ صُلبيِ وَسَجَدْتُ 
دَهْري  آخرَ  مادِ  الرَّه ماءَ  بْتُ  وَشَِ عُمُري  طُولَ  الأرْضِ  تُرابَ  وَأَكَلْتُ  حَدقَتايَ  تَنْفَقِئُ  حَتىّ  لَكَ 
ما  مِنكَ  اسْتحِْياءً  ماءِ  السَّه آفاقِ  إلى  طَرفِي  أرْفَعْ  لَْ  ثُمَّه  لسِانِ  يَكلَِّه  حَتى  ذلكَِ  خِلالِ  في  وَذَكَرْتُكَ 

اسْتَوْجَبَ بذِلكَِ مَْوَ سَيِّيئَةٍ واحِدَةٍ مِن سَيِّيئاتِ)).
O my Allah! If I cry until I lose my eye-lashes, and bow to You 
until I break my back, prostrate so much till my eyes pop out of 
their sockets, eat earth from the ground all my life, drink water 
mixed with ashes and during all this time I invoke You until my 
tongue becomes tired, then I do not dare to raise my head towards 
the sky feeling ashamed in front of You, I shall not deserve that 
You forgive even one of my sins. (Chittick, 1988: 216)

We read in the supplication of al-Iftitah:

كَ عَلى قَبيحِ  ))اَللّهُمَّه إنَّه عَفْوَكَ عَن ذَنبيِ وَتَاوُزَكَ عَنْ خَطيِئَتي وَصَفْحَكَ عَنْ ظُلْمِي وَستَْ
عَمَلي وَحِلْمَكَ عَن كَثيِر جُرمِي عِندَ ما كانَ مِن خَطأي وَعَمْدي)) القمي2006:241

O Allah, Your forgiving my sins, Your overlooking my mistakes, 
Your pardoning my injustice, Your covering my bad doings Your 
patience before my many crimes when I have committed them in-
tendedly and unintendedly.

 )Shahin, 2010: 661(

Many of the supplications of Infallible Imams Peace be upon 
them consist of great philosophy and reveal secrets behind the 
creation of the universe. Moreover, these supplications make ref-
erence to different sciences and various disciplines of knowledge 
(Ibid.: 90). So, they are not only supplications but also treasures of 
religious, social and scientific knowledge.
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7. Pragmatic Perspective of Supplication 

7.1 The Speech Act of Supplication
Searle (1979: 13-4) classifies supplication as a directive act. 

Directives are attempts by the speaker to get the addressee to do 
something. The direction of fit of these acts is world-to-words and 
the sincerity condition is want (or wish or desire). The propositional 
content of directives is always that the addressee is to do some fu-
ture action. Examples of verbs denoting members of this class may 
include: ask, order, command, request, beg, plead, supplicate, pray, 
entreat, invite, permit, and advise. 

Fraser (1975: 197) affirms that the speech act of supplication 
has the property that the speaker is requesting from a position of 
powerlessness whereas the addressee is the one who has the pow-
er. In line with Fraser, Green )1975: 122( denotes that the act of sup-
plication is characterized by the fact that the speaking party make 
their request from a position of subordinancy where the granting of 
the request lies only on the prerogative or power of the addressee. 

Furthermore, Vanderveken (1990: 199-20) points out that the 
degree of strength of the sincerity condition of a supplication is 
greater than that of a request. This greater strength is not derived 
from increased authority of the speaker. The increased authority 
comes rather from the fact that there is a higher intensity of desire 
expressed and from the more humble manner in which the speaker 
places himself in front of the hearer. 

7.2 Strategies of Supplication
Recently, speech act strategies have gained the attention of 

pragmatists. Pragmatic theorists have introduced strategies for 
different speech acts. Speech act strategies have been proposed, 
among others, for apologies )Meier, 1998(, complaints )Olshtain 
and Weinbach, 1987(, refusals )Beebe et al., 1990(, requests )Blum-
Kulka et al., 1989(, and thanking )Eisenstein and Bodman, 1986( and 
many others. 
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To the best of the researchers’ knowledge, the speech act of 
supplication has not gained its due attention and hence no strate-
gies have been proposed for this speech act. Throughout their ob-
servation of the use of the speech act of supplication, the research-
ers suggest the following strategies for realizing this speech act:  

1. Explicit Performatives: According to Huang )2009: 1001(, ex-
plicit performatives are perfomative utterances that contain a 
performative verb that makes explicit what kind of act is being 
performed. The speech act of supplication can be issued explic-
itly by introducing the performative verb supplicate: I supplicate 
You, O Lord, to forgive me.  

2. Implicit Performatives: Huang )Ibid.( states that implicit perfor-
matives are performative utterances in which there is no per-
formative verb. Implicit supplications can be expressed directly 
or indirectly.

3. Direct Speech Acts:  A direct speech act is issued when there 
is a direct match between a sentence type and an illocutionary 
force. Statements, for instance, are often realized by the use 
of declarative sentences. So, if such a match is maintained the 
speech act of stating will be direct (Ibid.: 1005). Supplication is 
a directive speech act which is often issued through the impera-
tive. So, if a supplication is realized by the use of an imperative 
sentence, it will be a direct speech act. For example: O my Merci-
ful Lord have mercy on me. 

4. Indirect Speech Acts: If there is no match between sentence 
type and illocutionary force, the speech act will be indirect 
(Ibid.). So, if a supplication is realized by a sentence type other 
than the imperative, it will be an indirect speech act: I ask You, 
O Allah, to answer my prayers.  

7.3 Felicity Conditions of Supplication
According to Sbisa (2009: 234-5), felicity conditions are rules 

which are necessary for the performance of speech acts. Speech 
acts are appropriately used only if these conditions are satisfied. 
Sbisa )Ibid.: 235( adds: the satisfaction of felicity conditions and the 
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speaker’s use of the linguistic devices that indicate the related illocution-
ary force, under normal communication conditions, enable the speaker to 
achieve the illocutionary effect, i.e., to communicate the force of the utter-
ance to the hearer. 

Levinson (1983: 229) points out that Austin proposes a typology 
of conditions which performatives must meet if they are to succeed 
or be ‘happy’. Moreover, Huang (2009: 1003) mentions that Searle 
developes the original Austinian felicity conditions into a ‘neo-Aus-
tinian’ felicity conditions which are classified into four categories: 

1. The propositional content conditions are concerned with what 
the speech act is about. 

2. The preparatory conditions state the real world prerequisites 
for the speech act. 

3. The essential conditions define the act being performed in the 
sense that the speaker has the intention that his or her utter-
ance will count as an act, and that this intention is recognized 
by the addressee. 

4. The sincerity condition must be satisfied if the act is to be per-
formed sincerely. 

In view of Searle’s classification of felicity conditions, the speech 
act of supplication might have the following felicity conditions: 

1. The propositional content condition: The content must refer to 
a future act )X( which is to be carried out by the addressee.

2. The preparatory conditions 

)a( The addressee is able to do )X(, the speaker  believes  that  
the  addressee  is  able  to  execute )X(. 

)b( It is obvious to both speaker and addressee that the ad-
dressee will do )X( in the normal course of events of his own 
accord. 

3. The essential condition: The whole act counts as an attempt to 
persuade the addressee to execute )X(.

4. The sincerity condition: The speaker actually wants the ad-
dressee to do )X(. 
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8.Text Analysis 

8.1 Introduction   
 In this section, an attempt is made to analyze Imam Hussein’s 

Peace be upon him  supplication on the Day of Arafah (the 9th of 
Dhul Hijja). Imam Hussein’s Peace be upon him Arafah supplication 
is one of the well-known and frequently recited supplications of 
Ahlu-ul-Bayt Peace be upon them. 

The Imam Peace be upon him opens the supplication with mar-
velous, magnificent, and splendid words praising Allah and exalting 
Him. It is one of the most beautiful parts of the supplication because 
it is written in rhymed prose. He mentions most of the divine graces 
and bounties of Allah on man from the moment of his creation to 
the end of his life. These blessings and graces make us realize the 
necessity to thank Allah all the time and to supplicate regularly ask-
ing Him to continue helping us and guiding us to the right way. The 
Imam Peace be upon him also keeps on repeating Allah’s infinite 
graces and blessings.   

The text manifests  that  Imam Al-Hussein Peace be upon him 
is truly  sincere in uttering those spontaneous words and experienc-
ing a state of spirituality in calling upon Allah. The Imam Peace be 
upon him praises and exalts Allah asking Him to answer his prayers 
and supplications. This is a great lesson to learn from the infallible 
Imam Peace be upon him especially for those who believe that Al-
lah is to answer  their supplication just because they have prayed in 
the midnight. Imam Hussein Peace be upon him is infallible and he 
pleads Allah to answer his supplication and to forgive him. 

The supplication ends with splendid images drawn by the Imam 
Peace be upon him and the theme being Allah’s Throne, Perfection, 
and Omnipotence declaring that everything in the universe will van-
ish except Allah, the Almighty. 
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8.2 Model of Analysis
The texts chosen for analysis are intended to be analyzed se-

mantically, syntactically, and pragmatically. First the general mean-
ing of the text is explained. This implies the semantic level of the 
analysis. Second, the text is analyzed syntactically highlighting the 
syntactic devices employed in it. Third, it is analyzed pragmatically 
illustrating the speech act strategy adopted to realize the act of sup-
plication in each text.  

8.3 Linguistic Analysis 
Text (1)

بمَِعْصِيَتكَِ، وَخِرْ لِ فِي  تُشْقِنيِ  بتَِقْوَاكَ ، وَلَا  وَأَسْعِدْنِ  أَرَاكَ،  أَخْشَاكَ كَأَنِّي  اجْعَلْنيِ  هُمَّه  ))اللَّه
هُمَّه اجْعَلْ  لْتَ. اللَّه رْتَ، وَلَا تَأْخِيَر مَا عَجَّه قَضَائكَِ، وَبَارِكْ لِ فِي قَدَرِكَ، حَتَّهى لَا أُحِبَّه تَعْجِيلَ مَا أَخَّه
دِينيِ،  فِي  وَالْبَصِيَرةَ  ي،  بَصَِ فِي  والنُّورَ  عَمَلِي،  فِي  خْلَاصَ  وَالِْ قَلْبيِ،  فِي  وَالْيَقِيَن  نَفْسِ،  فِي  غِنَايَ 
وَارْزُقْنيِ  ظَلَمَنيِ،  مَنْ  عَلَى  نِ  وَانْصُْ مِنِّيي،  الْوَارِثَيْنِ  ي  وَبَصَِ سَمْعِي  وَاجْعَلْ  بجَِوَارِحِي،  وَمَتِّيعْنيِ 
هُمَّه اكْشِفْ كُرْبَتيِ، وَاسْتُْ عَوْرَتِ، وَاغْفِرْ لِ خَطيِئَتيِ، وَاخْسَأْ  مَآرِبِ وَثَأْرِي، وَأَقِرَّه بذَِلكَِ عَيْنيِ. اللَّه
 ،رَجَةَ الْعُلْيَا فِي الْخِرَةِ وَ الْأوُلَى)). الامام الحسين ي الدَّه شَيْطَانِ، وَفُكَّه رِهَانِ، وَاجْعَلْ لِ يَا إلَِهِ

القمي2006:334
O Allah, cause me to fear You as if I were seeing You, give me 
felicity through piety toward You, make me not wretched by dis-
obedience toward You, choose the best for me by Your decree (qa-
dha’) and bless me by Your determination (qadar), that I may love 
not the hastening of what You have delayed, nor the delaying of 
what You have hastened. O Allah, appoint for me sufficiency in 
my soul, certainty in my heart, sincerity in my action, light in my 
eyes, and insight in my religion. Give me enjoyment of my bodily 
members, make my hearing and my seeing my two inheritors, help 
me against him who wrongs me, show me in him  my  revenge  and  
my  desires, and console thereby my eyes. O Allah, remove my af-
fliction, veil my defects, forgive my offence, drive away my Satan, 
dissolve my debt, and give me, my Allah, the highest degree in the 
world to come and in this world.

 )Shahin, 2010: 970-1(
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Semantically, the Imam Peace be upon him is entreating Allah  
so earnestly that his eyes are full of tears. He is asking Allah to give 
him the blessing of being able to fear Him as if he can see Him. 
In this way, his fear will be greater and thus giving Allah His due 
respect as the most Powerful and the most Exalted Lord. He also 
requests Allah to make him satisfied with His decree and determi-
nation. Then the Imam Peace be upon him utters very exquisite and 
superb words that are very well-known and frequently recited by 
believers during their daily prayer (صلاة(:
ي،  خْلَاصَ فِي عَمَلِي ، وَالنُّورَ فِي بَصَِ قَلْبيِ، وَالِْ هُمَّه اجْعَلْ غِنَايَ فِي نَفْسِ، وَالْيَقِيَن فِي  ))اللَّه

وَالْبَصِيَرةَ فِي دِينيِ)).
“O Allah, appoint for me sufficiency in my soul, certainty in my 
heart, sincerity in my action, light in my eyes, and insight in my 
religion” 

Those words represent spiritual enlightment addressing not 
only Allah but also the spirits of the other people around the Imam 
Peace be upon him. So, the Imam Peace be upon him is not only 
supplicating but also instructing and teaching the people around 
him. 

From a syntactic perspective, the text consists of  three syntac-
tic devices which are: the vocative, the imperative and the nega-
tive imperative. First, we have the use of the vocative: ّاَللّهُم which  
is repeated for three times in addition to the vocative form ياإلهي. 
Second, the supplicant employs many instances of the imperative: 
اَسْعِدْن،)) خِر،  بارِكْ،  اجْعَل،  اخْسَأْ،  اغْفِر،  اسْتُ،  اكْشِفْ،  ارزقني،  ن،  انْصُْ مَتِّيعْني،  قِرْ،   فُكّ، 
.))اجْعَلْني

 Third, the Imam Peace be upon him uses the negative impera-
tive: “لا تُشْقِني”. 

Pragmatically, the speech act of supplication is implicitly realized 
since there is no explicit performative verb mentioned by the Imam 
Peace be upon him. The strategy adopted here is direct speech act 
as there is a direct relation between the speech act (supplication) 
and the sentence type (imperative). 
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Text (2) 
بِ  أَحْسَنْتَ  بمَِا  رَبِّي  صُورَتِ،  فَأَحْسَنْتَ  أَنْشَأْتَنيِ  بمَِا  رَبِّي  فطِْرَتِ،  لْتَ  فَعَدَّه بَرَأْتَنيِ  بمَِا  ))رَبِّي 
فَهَدَيْتَنيِ، رَبِّي بمَِا آوَيْتَنيِ وَمِنْ  أَنْعَمْتَ عَلَيَّه  قْتَنيِ، رَبِّي بمَِا  وَفِي نَفْسِ عَافَيْتَنيِ، رَبِّي بمَِا كَلَْتَنيِ وَوَفَّه
كُلِّي خَيْرٍ آتَيْتَنيِ وَأَعْطَيْتَنيِ، رَبِّي بمَِا أَطْعَمْتَنيِ وَسَقَيْتَنيِ، رَبِّي بمَِا أَغْنَيْتَنيِ وَأَقْنَيْتَنيِ، رَبِّي بمَِا أَعَنْتَنيِ 
دٍ وَآلِ  تَ لِ مِنْ صُنْعِكَ الْكَافِي، صَلِّي عَلَى مَُمَّه ْ افِي، وَيَسَّه وَأَعْزَزْتَنيِ، رَبِّي بمَِا أَلْبَسْتَنيِ مِنْ ذِكْرِكَ الصَّه
نْيَا وَكُرُبَاتِ الْخِرَةِ،  نيِ مِنْ أَهْوَالِ الدُّ يَالِ، وَنَجِّي امِ وَاللَّه وفِ الْأيََّه هْرِ، وَصُُ دٍ، وَأَعِنِّيي عَلَى بَوَائقِِ الدَّه مَُمَّه

وَاكْفِنيِ شََّه مَا يَعْمَلُ الظَّهالُِونَ فِي الْأرَْضِ)). الامام الحسين، القمي2006 (334-5)
O my Lord, as You originated me and did well my form; O my 
Lord, as You conferred favors on me and granted me wellbeing in 
my self; O my Lord, as You saved me and led me to success; O my 
Lord, as You bestowed favors on me and guided me; O my Lord, 
as You presented me and gave me from every good; O my Lord, 
as you fed me and watered me; O my Lord, as You enriched me 
and gave me to hold; O my Lord, as You helped me and braced 
me; O my Lord, as you clothed me from Your pure cover and made 
easy for me Your adequate making, so, (please) send blessings to 
Muhammad and the Household of Muhammad, help me against 
calamities of ages and changes of nights and days, rescue me 
from the horrors of this world and the anguishes of the Hereafter, 
and save me from the evils of what the wrongdoers do in the earth.

 )Shahin, 2010: 972-3(

In this text, Imam Hussein Peace be upon him mentions most 
of the divine graces and bounties of Allah on him. He wants Allah  
to continue blessing him, helping him, and guiding him to the right 
path. The petition of the supplication in this text is: ((ٍد مَُمَّه عَلَى   صَلِّي 
نْيَا وَكُرُبَاتِ نيِ مِنْ أَهْوَالِ الدُّ يَالِ، وَنَجِّي امِ وَاللَّه وفِ الْأيََّه هْرِ، وَصُُ دٍ، وَأَعِنِّيي عَلَى بَوَائقِِ الدَّه  وَآلِ مَُمَّه
((الْخِرَةِ، وَاكْفِنيِ شََّه مَا يَعْمَلُ الظَّهالُِونَ فِي الْأرَْضِ

Send blessings to Muhammad and the Household of Muham-
mad, help me against calamities of ages and changes of nights and 
days, rescue me from the horrors of this world and the anguishes of 
the Hereafter, and save me from the evils of what the wrongdoers 
do in the earth.     

First, the Imam Peace be upon him wants Allah to send His 
blessings on Prophet Muhammad God bless him and his Family and 
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his Household Peace be upon them. Here, it is convenient to high-
light why Imam Hussein Peace be upon him repeats this request for 
many times in this supplication. Allah says in the Glorious Quran: 

ا الَّهذِينَ آمَنُوا صَلُّوا عَلَيْهِ وَسَلِّيمُوا تَسْليِما﴾ َ ﴿إنَِّه اللَّهَ وَمَلَائكَِتَهُ يُصَلُّونَ عَلَى النَّهبيِِّي يَا أَيُّ
الاحزاب )56)
Surely Allah and His angels bless the Prophet; O you who be-
lieve! call for [Divine] blessings on him and salute him with a 
[becoming] salutation. 

 )Shakir, 1999: 203(

 of Allah on the (صلاة) states that the prayer الطبطبائي 1997: 344
Prophet God bless him and his Family means to have mercy upon 
him, the prayer of the angels is purification from sin and asking for 
forgiveness, whereas the prayer of the believers on the Prophet God 
bless him and his Family means supplicating Allah to have mercy on 
him. Allah has mentioned His prayer on the Prophet God bless him 
and his Family and the prayer of angels before asking the believers 
to pray for him. As such, Allah commits Himself first and His angels 
second and the believers third to pray on Prophet Muhammad God 
bless him and his Family and his Progeny.  

Back to the text, the second request of the Imam Peace be upon 
him is that he wants Allah to help him against the calamities of ages, 
and changes of nights and days, rescue him from the horrors of this 
world and the anguishes of the Hereafter, and save him from the 
evils of the wrongdoers on the earth. 

Syntactically, the Imam Peace be upon him uses the vocative 
form (ِرب) for ten times to assure that Allah is the Only One Who 
granted him all these graces and bounties. The text consists of many 
imperative forms: (صلِ، اعني، نجني، اكفني) These imperative forms are 
used to present the request of the supplication. 

From a pragmatic point of view, the speech act of supplication 
in this text is implicit. It is also direct since it is realized by using the 
imperative which is the sentence type often associated with this 
act.   
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Text (3) 
سَفَرِي  وَفِي  فـَاحْرُسْنيِ،  وَدِينيِ  نَفْسِ  وَفِي  فَقِنيِ،  أَحْذَرُ  وَمَا  فـَاكْفِنيِ،  أَخَافُ  مَا  هُمَّه  ))اللَّه
وَفِي  فـَذَلِّيلْنيِ،  نَفْسِ  وَفِي  لِ،  فـَبَارِكْ  رَزَقْتَنيِ  وَفيِمَا  فَاخْلُفْنيِ،  وَوُلْدِي  وَمَالِ  أَهْلِي  وَفِي  فـَاحْفَظْنيِ،  
يرَتِ فـَلَا  تَفْضَحْنيِ، وَبسَِِ مْنيِ، وَبذُِنُوبِ فـَلَا  نْسِ فـَسَلِّي نِّي وَالِْ أَعْيُنِ النَّهاسِ فـَعَظِّيمْنيِ، وَمِنْ شَِّي الِْ
 ،الامام الحسين كَ فـَلَا تَكلِْنيِ)).  تَسْلُبْنيِ، وَإلَِى غَيْرِ تَبْتَلنِيِ، وَنعَِمَكَ فـَلَا  زِنِ، وَبعَِمَلِي فـَلَا  تُْ

القمي2006:335
O Allah, relieve me from whatever I fear, save me from whatever I 
dread, protect my soul and religion, take care of me in my travels, 
make me blessed with my family and properties, bless my live-
lihood, make me low before myself and honored before people, 
make me safe from the evils of the jinn and people, do not shame 
me with my sins, do not make me ashamed by disclosing my se-
crets, do not try me with my living affairs, do not deprive me of 
Your blessings and do not leave me to other than You!  

 )Shahin, 2010: 973-4(

Imam Hussein Peace be upon him, in this text, addresses Al-
lah earnestly expressing many of his wishes that he begs Allah to 
fulfill. He wants Allah to protect him, guide him, and bless him. He 
entreats Allah to be always with him, grant him many graces, never 
stop helping him, and make him depend on no one but Allah. 

Syntactically, the text opens by using the vocative form اللهم 
Moreover, the text consists of many imperative forms: ((ِقِني  اكْفِني، 
مْنيِ   ))احْرُسْنيِ، أحفظني، اخْلُفْنيِ، بارِكْ، ذَلِّيلْنيِ، عَظِّيمْنيِ، سَلِّي

We can also notice the use pf negative imperative: ((لا تَفْضَحْنيِ، لا 
زِن، لا تَبْتَلنِيِ، لا تَسْلُبْنيِ، لا تَكلِْنيِ  ))تُْ

All these imperative forms are used to express the petition of 
the supplication and the wishes that the Imam Peace be upon him 
solicits Allah to fulfill. 

From a pragmatic perspective, the act of supplication here is 
expressed implicitly. It is also realized directly since there is a direct 
relation between the illocutionary act (supplication) and the sen-
tence type (imperative). 
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Text (4)
مُنيِ ، أَمْ إلَِى الُْسْتَضْعِفِيَن لِ  ))إلَِهي إلَِى مَنْ تَكلُِنيِ ، إلَِى الْقَرِيبِ يَقْطَعُنيِ ، أَمْ إلَِى الْبَعِيدِ يَتَجَهَّه
هُمَّه  كْتَهُ أَمْرِي, اللَّه وَ أَنْتَ رَبِّي وَ مَليِكُ أَمْرِي ، أَشْكُو إلَِيْكَ غُرْبَتيِ وَ بُعْدَ دَارِي وَ هَوَانِ عَلَى مَنْ مَلَّه
للِْ بِ غَضَبَكَ ، فَإنِْ لَْ تَكُنْ غَضِبْتَ عَلَيَّه فَلَا أُبَالِ سِوَاكَ ، غَيْرَ أَنَّه عَافيَِتَكَ أَوْسَعُ لِ ، فَأَسْأَلُكَ  فَـلَا تُْ
مَاوَاتُ ، وَ انْكَشَفَتْ بهِِ الظُّلُمَاتُ ، وَ صَلَحَ عَلَيْهِ أَمْرُ  قَتْ لَهُ الْأرَْضُ وَ السَّه بنُِورِ وَجْهِكَ الَّهذِي أَشَْ
 ،الامام الحسين سَخَطَكَ)).  بِ  تُنْزِلَ  لَا  وَ   ، غَضَبكَِ  عَلَى  تُيِتَنيِ  لَا  أَنْ   ، الْخِرِينَ  وَ  ليَِن  الْأوََّه

القمي2006:335
To whom do You entrust me? To a relative, and he will rupture 
my relation with him! Or to a strange, and he will glower at me! 
Or to those who deem me weak! While You are my Lord and the 
master of my affairs! I complain to You about my alienation and 
my foreignness and my ignominy in the eyes of him whom You 
have given domination over me. So, O my God, do not make Your 
wrath come upon me. If You are not wrathful with me, then I care 
for nothing save You. All glory be to You; yet, Your granting me 
wellbeing is more favorable for me. So, I beseech You, O my Lord, 
in the name of the Light of Your Face to which the earth and the 
heavens have shone, by which all darkness has been uncovered, 
and by which the affairs of the past and the coming generations 
are made right, (please) do not cause me to die while You are 
wrathful with me and do not inflict on me Your rage. 

 )Shahin, 2010: 974-5(

In this text, Imam Hussein Peace be upon him entreats Allah  in 
a very humble manner showing his continuous need to Allah and 
only Allah as all human beings are powerless and can never grant 
him what he wants. He addresses Allah by using the interrogation 
 لا) It is an indirect and hence a polite way of saying .(إلَِهي إلَِى مَنْ تَكلُِنيِ)
  The Imam Peace be upon him also beseeches Allah .(تكلني إلى احد غيرك
not to make His wrath come upon him, not to make him die while 
He is wrathful with him, and not to inflict on him with His rage. 

From a syntactic point of view, the Imam Peace be upon him 
employs many syntactic devices. The text opens by using the voca-
tive form إلَهي in addition to the vocative form اللهم to show that the 
text is addressed to Allah. Imam Hussein Peace be upon him then 
uses interrogation, namely rhetorical question:  
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To whom do You entrust me إلَِهي إلَِى مَنْ تَكلُِنيِ؟

To a relative, and he will rupture my relation with him إلَِى الْقَرِيبِ يَقْطَعُنيِ؟

مُنيِ؟ Or to a strange, and he will glower at me أَمْ إلَِى الْبَعِيدِ يَتَجَهَّه

 !Or to those who deem me weak أَمْ إلَِى الُْسْتَضْعِفِيَن لِ وَ أَنْتَ رَبِّي وَ مَليِكُ أَمْرِي؟

While You are my Lord and the master of my affairs 

Another syntactic device used here is negative imperative: 

للِْ بِ غَضَبَكَ Do not make Your wrath come upon me فَـلَا تُْ

Do not cause me to die while You are wrathful with لَا تُيِتَنيِ عَلَى غَضَبكَِ

Do not inflict on me Your rage لَا تُنْزِلَ بِ سَخَطَكَ

Pragmatically, the speech act strategy adopted here to express 
the act of supplication is implicit and it is realized directly by using 
the imperative which is the sentence type often associated with this 
act. 

Text (5) 
وَمِيكَائيِلَ  ئيِلَ  جَبَْ وَرَبَّه  وَيَعْقُوبَ،  وَإسِْحَاقَ  وَإسِْمَاعِيلَ  إبِْرَاهِيمَ  آبَائيِ  وَإلَِهَ  ي  إلَِهِ ))يَا 
وَالْقُرْآنِ  بُورِ  وَالزَّه نْجِيلِ  وَالِْ التَّهوْرَاةِ  وَمُنْزِلَ  الُْنْتَجَبيَِن،  وَآلهِِ  النَّهبيِِّييَن،  خَاتَمِ  دٍ  مَُمَّه وَرَبَّه  افيِلَ،  وَإسِْرَ
كيِمِ، أَنْتَ كَهْفِي حِيَن تُعْييِنيِ الَْذَاهِبُ فِي سَعَتهَِا،  الْعَظيِمِ، وَمُنْزِلَ كهيعص وَطه وَيس وَالْقُرْآنِ الْحَ
كَ  تُكَ لَكُنْتُ مِنَ الْهالكِيَن، وَاَنْتَ مُقيلُ عَثْرَت، وَلَوْلا سَتُْ وَتَضِيقُ عَلَيَّه الْأرَْضُ برُِحْبهَِا، وَلَوْلا رَحَْ
مِنَ  لَكُنْتُ  ايِّايي  كَ  نَصُْ وَلَوْلا  اَعْدآئي،  عَلى  باِلنَّهصِْ  مُؤَيِّيدي  وَاَنْتَ  الَْفْضُوحِيَن،  مِنَ  لَكُنْتُ  ايِّاي 

الَْغْلُوبين))َ. الإمام الحسين. القمي2006:335-6
O my God and the God of my forefathers: Abraham, Ismael, 
Isaac, and Jacob; the Lord of Gabriel, Michael, and Seraph; the 
Lord of Muhammad, the Seal of Prophets, and his elite House-
hold; the Revealer of the Torah, the Gospel, the Psalms, and the 
Furqan; the Revealer of kaf-ha-ya-`ayn-sad and ta-ha, ya-sin, 
and the Qur’an, full of wisdom. You are my haven when the wide 
courses fail to carry me and when the earth, despite its width, 
become too narrow to bear me. Without Your mercy, I would have 
been of those perishing. You overlook my slips; and without Your 
covering me, I would have been of those exposed. You aid me with 
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Your support against my enemies; and without Your support, I 
would have been of those overwhelmed. 

 )Shahin, 2010: 976-7(

The text opens by addressing Allah in a marvelous way men-
tioning the names of previous prophets such as: ابراهيم، اسماعيل، اسحاق 
and يعقوب as well as the final prophet i.e. Prophet Muhammad 
God bless him and his Family. The Imam Peace be upon him  also 
mentions the names of Allah’s favoured angles َافيِل ئيِلَ، مِيكَائيِلَ، إسِْرَ  جَبَْ
Peace be upon them. Names of Holy Books and sacred verses are 
also mentioned here:
كيِم)) بُورِ وَالْقُرْآنِ الْعَظيِمِ، وَمُنْزِلَ كهيعص وَطه وَيس وَالْقُرْآنِ الْحَ نْجِيلِ وَالزَّه  ))وَمُنْزِلَ التَّهوْرَاةِ وَالِْ

The Revealer of the Torah, the Gospel, the Psalms, and the 
Furqan; the Revealer of kaf-ha-ya-`ayn-sad and ta-ha, ya-sin, 
and the Qur’an, full of wisdom.

All these things are examples of Allah’s mercy on human beings.
The Imam Peace be upon him  then presents the petition of his sup-
plication which is: 
كَ ايِّاي لَكُنْتُ مِنَ الَْفْضُوحِيَن،  تُكَ لَكُنْتُ مِنَ الْهالكِيَن، وَاَنْتَ مُقيلُ عَثْرَت، وَلَوْلا سَتُْ ))وَلَوْلا رَحَْ

كَ ايِّايي لَكُنْتُ مِنَ الَْغْلُوبيَن)).  وَاَنْتَ مُؤَيِّيدي باِلنَّهصِْ عَلى اَعْدآئي، وَلَوْلا نَصُْ
Without Your mercy, I would have been of those perishing. You 
overlook my slips; and without Your covering me, I would have 
been of those exposed. You aid me with Your support against my 
enemies; and without Your support, I would have been of those 
overwhelmed.   

This is an indirect way and hence a polite way of saying: ارحني 
 Syntactically, the supplicant exploits many syntactic .انصن and استن
devices. There are many vocative forms used in the text: 

ي وَ إلَِهَ آبَائيِ إبِْرَاهِيمَ وَ إسِْمَاعِيلَ وَ إسِْحَاقَ وَ يَعْقُوبَ  O my God and the God of يَا إلَِهِ

my forefathers: Abraham, Ismael, Isaac, and Jacob;

افيِلَ ئيِلَ وَ مِيكَائيِلَ وَ إسِْرَ ;The Lord of Gabriel, Michael, and Seraph رَبَّه جَبَْ

الُْنْتَجَبيَِن آلهِِ  وَ  النَّهبيِِّييَن  خَاتَمِ  دٍ  مَُمَّه  The Lord of Muhammad, the Seal of رَبَّه 

Prophets, and his elite Household; 
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بُورِ وَ الْقُرْآنِ الْعَظيِمِ نْجِيلِ وَ الزَّه  The Revealer of the Torah, the مُنْزِلَ التَّهوْرَاةِ وَ الِْ

Gospel, the Psalms, and the Furqan;

كيِمِ  The Revealer of kaf-ha-ya-`ayn-sad مُنْزِلَ كهيعص وَ طه وَ يس وَ الْقُرْآنِ الْحَ

and ta-ha, ya-sin, and the Qur’an, full of wisdom.

Another syntactic device used in the text is the conditional sen-
tences used to present the request of the supplication in an indirect 
way: 

لَكُنْتُ مِنَ الْهالكِيَن تُكَ   Without Your mercy, I would have been of وَلَوْلا رَحَْ

those perishing.

الَْفْضُوحِيَن مِنَ  لَكُنْتُ  ايِّاىَ  كَ  سَتُْ  Without Your covering me, I would وَلَوْلا 

have been of those exposed. 

كَ ايِّاىَ لَكُنْتُ مِنَ الَْغْلُوبيَن  Without Your support, I would have been وَلَوْلا نَصُْ

of those overwhelmed.   

From a pragmatic perspective, the act of supplication here is im-
plicit since there is no explicit performative verb used by the Imam 
Peace be upon him. It is also indirect as it is expressed by using a 
conditional sentence and not an imperative one. 

Text (6) 
لَا  مَنْ  يَا  الُْسْتَجِيِر،  ائفِِ  الَْ عِصْمَةَ  يَا  غِيِر،  الصَّه الطِّيفْلِ  رَازِقَ  يَا  الْأسَِيِر،  الُْكَبَّهلِ  مُطْلقَِ  ))يَا 
دٍ، وَأَعْطنِيِ فِي هَذِهِ الْعَشِيَّهةِ أَفْضَلَ مَا أَعْطَيْتَ وَأَنَلْتَ  دٍ وَآلِ مَُمَّه يكَ لَهُ وَلَا وَزِيرَ، صَلِّي عَلَى مَُمَّه شَِ
فُهَا، وَكُرْبَةٍ تَكْشِفُهَا، وَدَعْوَةٍ تَسْمَعُهَا،  دُهَا، وَبَليَِّهةٍ تَصِْ دِّي أَحَداً مِنْ عِبَادِكَ، مِنْ نعِْمَةٍ تُوليِهَا، وَآلَاءٍ تَُ
 .الإمام الحسين قَدِيرٌ)).  إنَِّهكَ لَطيِفٌ خَبيٌِر، وَعَلى  كُلِّي شَْ ءٍ  تَغْفِرُهَا،  وَسَيِّيئَةٍ  تَتَقَبَّهلُهَا،  وَحَسَنَةٍ 

القمي2006:339-40
O He Who release the shackled captive! O He Who provides sus-
tenance to the young child! O He Who is the Preserver of the 
afraid seeker of refuge! O He Who has neither partner nor as-
sistant, (please) send blessings to Muhammad and the Household 
of Muhammad, and grant me, in this evening, the best of what 
You have granted and awarded to any of Your servants, including 
a grace that You donate, bounties that You re-offer, a tribulation 
that You deter, an anguish that You remove, a prayer that You 



Prof. Dr. Riyadh T. K. AL- Ameedi & Manar K. Mahdi

12 Edition Safar 1436 December 2014 47

answer, a good deed that You admit, and an evildoing that You 
screen. Verily, You are All-tender to him You will, and All-aware, 
and You have power over all things. 

 )Shahin, 2010: 990-1(

In this text, Imam Hussein Peace be upon him addresses Allah  
by using splendid words describing Allah’s absolute power and abil-
ity. The Imam Peace be upon him praises Allah and exalts Him by 
saying that He is the only One Who can release the shackled captive, 
provide sustenance to the young child, preserve the afraid seeker of 
refuge, and He has neither partner nor assistant. The Imam Peace 
be upon him then asks Allah to send His blessings on Prophet Mu-
hammad God bless him and his Family and his Household Peace be 
upon them. He wants Allah to grant him the best of what He has 
granted and awarded to any of His servants:  
مِنْ  أَحَداً  وَأَنَلْتَ  أَعْطَيْتَ  مَا  أَفْضَلَ  الْعَشِيَّهةِ  هَذِهِ  فِي  وَأَعْطنِيِ  دٍ،  مَُمَّه وَآلِ  دٍ  مَُمَّه عَلَى  ))صَلِّي 
فُهَا، وَكُرْبَةٍ تَكْشِفُهَا، وَدَعْوَةٍ تَسْمَعُهَا، وَحَسَنَةٍ  دُهَا، وَبَليَِّهةٍ تَصِْ دِّي عِبَادِكَ، مِنْ نعِْمَةٍ تُوليِهَا، وَآلَاءٍ تَُ

تَتَقَبَّهلُهَا، وَسَيِّيئَةٍ تَغْفِرُهَا)).
Send blessings to Muhammad and the Household of Muhammad, 
and grant me, in this evening, the best of what You have granted 
and awarded to any of Your servants, including a grace that You 
donate, bounties that You re-offer, a tribulation that You deter, an 
anguish that You remove, a prayer that You answer, a good deed 
that You admit, and an evildoing that You screen. 

He ends the text by saying that Allah is surely All-tender and has 
power over all things and hence is surely able to answer his prayers 
and entreating granting him what he wants and whishes. 

From a syntactic point of view, the Imam Peace be upon him 
employs many syntactic devices in this text. First the text opens by 
using many vocative forms:  

!O He Who release the shackled captive  يَا مُطْلقَِ الُْكَبَّهلِ الْأسَِيِر

غِيِر !O He Who provides sustenance to the young child يَا رَازِقَ الطِّيفْلِ الصَّه

ائفِِ الُْسْتَجِيِر  O He Who is the Preserver of the afraid seeker of يَا عِصْمَةَ الَْ

refuge! 

يكَ لَهُ وَ لَا وَزِيرَ   !O He Who has neither partner nor assistant يَا مَنْ لَا شَِ
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Another syntactic device is the imperative used to present the 
request of the supplication:  

دٍ دٍ وَ آلِ مَُمَّه  Send blessings to Muhammad and the Household صَلِّي عَلَى مَُمَّه

of Muhammad

عِبَادِكَ مِنْ  أَحَداً  أَنَلْتَ  وَ  أَعْطَيْتَ  مَا  أَفْضَلَ  الْعَشِيَّهةِ  هَذِهِ  فِي   Grant me, in this أَعْطنِيِ 

evening, the best of what You have granted and awarded to any of 

Your servants 

The text ends with the emphatic sentence: 

قَدِيرٌ وَ عَلى  كُلِّي شَْ ءٍ   ، خَبيٌِر  لَطيِفٌ   Verily, You are All-tender to him You إنَِّهكَ 

will, and All-aware, and You have power over all things.

Pragmatically, the speech act of supplication in this text is im-
plicit. It is realized directly by using the imperative sentence type.  

Text (7)
وَرَسُولكَِ  نَبيِِّيكَ  دٍ،  بمُِحَمَّه وَعَظَّهمْتَهَا  فْتَهَا  شََّه الَّهتيِ  الْعَشِيَّهةِ  هَذِهِ  فِي  إلَِيْكَ  هُ  نَتَوَجَّه ا  إنَِّه هُمَّه  ))اللَّه
بهِِ  أَنْعَمْتَ  الَّهذِي  الُْنيِِر  اجِ  َ السِّي النَّهذِيرِ،  الْبَشِيِر  عَلَى  صَلِّي  هُمَّه  اللَّه وَحْيكَِ.  عَلَى  وَأَمِينكَِ  تكَِ  وَخِيَرَ
دٌ أَهْلُ ذَلكَِ، يَا عَظيِمُ  دٍ وَآلهِِ، كَمَا مَُمَّه هُمَّه فَصَلِّي عَلَى مَُمَّه ةً للِْعَالَيَِن. اللَّه الُْسْلمِِيَن، وَجَعَلْتَهُ رَحَْ عَلَى 
فَإلَِيْكَ  عَنَّها،  بعَِفْوِكَ  دْنَا  وَتَغَمَّه أَجَْعِيَن،  الطَّهاهِرِينَ  الطَّهيِّيبيَِن  الُْنْتَجَبيَِن   ، دٍ  مَُمَّه آلِ  وَعَلَى  عَلَيْهِ،   فَصَلِّي 
وَنُورٍ  تَقْسِمُهُ،  خَيْرٍ  كُلِّي  فِي  نَصِيباً  الْعَشِيَّهةِ  هَذِهِ  فِي  لَنَا  وَاجْعَلْ  غَاتِ،  اللُّ بصُِنُوفِ  الْأصَْوَاتُ  تِ  عَجَّه
احِيَِن)).الإمام  ا، وَرِزْقٍ تَبْسُطُهُ ، يَا أَرْحَمَ الرَّه لُهَا، وَبَرَكَةٍ تُنْزِلُهَ لِّي هَا، وَعَافيَِةٍ تَُ ةٍ تَنْشُُ تَْدِي بهِِ، وَرَحَْ

الحسين. القمي2006:340
O Allah, we turn our faces to You in this evening that You deem 
honorable and reverential (asking You) in the name of Muham-
mad, Your Prophet, Messenger, the best of Your creation, Your 
trustee on Your Revelation, the bearer of glad tidings, the warner, 
and the shining lantern, with whom You have conferred upon the 
Muslims, and whom You made mercy for the worlds. So, O Allah, 
bless Muhammad and the Household of Muhammad, forasmuch 
as Muhammad deserves that from You, O All-great. So, (please) 
send blessings to him and his Household, the elite, pure, and im-
maculate-all of them, and encompass us with Your pardoning us. 
To You are the voices of various languages clamoring; so, decide 
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for us, O Allah, in this evening a share from every good item that 
You distribute among Your servants, illumination by which You 
guide, blessing that You bring down, wellbeing that You extend, 
and sustenance that You stretch, O most Merciful of all those who 
show mercy! 

)Shahin, 2010: 993-4(

In this part of the supplication, Imam Hussein Peace be upon 
him entreats Allah through a means, i.e. making a plea to Allah with 
Prophet Muhammad God bless him and his Family. He then starts 
talking about Prophet Muhammad God bless him and his Family 
who is one of the greatest bounties of Allah on humanity: 
وَرَسُولكَِ  نَبيِِّيكَ  دٍ،  بمُِحَمَّه وَعَظَّهمْتَهَا  فْتَهَا  شََّه الَّهتيِ  الْعَشِيَّهةِ  هَذِهِ  فِي  إلَِيْكَ  هُ  نَتَوَجَّه ا  إنَِّه هُمَّه  ))اللَّه
بهِِ عَلَى  أَنْعَمْتَ  الَّهذِي  الُْنيِِر  اجِ  َ النَّهذِيرِ، السِّي الْبَشِيِر  هُمَّه صَلِّي عَلَى  وَأَمِينكَِ عَلَى وَحْيكَِ. اللَّه تكَِ  وَخِيَرَ

ةً للِْعَالَيَِن)). الُْسْلمِِيَن، وَجَعَلْتَهُ رَحَْ
O Allah, we turn our faces to You in this evening that You deem 
honorable and reverential (asking You) in the name of Muham-
mad, Your Prophet, Messenger, the best of Your creation, Your 
trustee on Your Revelation, the bearer of glad tidings, the warner, 
and the shining lantern, with whom You have conferred upon the 
Muslims, and whom You made mercy for the worlds.

Moreover, the Imam Peace be upon him  wants Allah to send 
his blessings on Prophet Muhammad God bless him and his Family 
and his Household Peace be upon them. He also beseeches Allah to 
grant him pardon of guilt and to provide him with a share of every 
good and mercy that He will distribute on his servants in this sacred 
night. The Imam Peace be upon him clarifies that in this sacred night 
people from different nations and speaking different languages are 
all present in one place supplicating Allah and entreating Him. 

Syntactically, the text consists of many vocative forms. The voc-
ative form “اللهم” is repeated for three times in this text. This form 
can be deleted from the sentence without affecting its correctness 
or its meaning; yet it is repeatedly mentioned in most supplications 
because it has spiritual connotations. It shows that the supplicant 
sincerely entreats his Lord and it also manifests man’s constant 
need to His Master and Creator, i.e. Allah. There are also other voca-
tive forms used in the text: (ُيَا عَظيِم and احِيَِن  These forms are .(يَا أَرْحَمَ الرَّه
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used to highlight Allah’s greatness and his endless mercy. Moreover, 
the text consists of many imperative forms used to present the peti-
tion of the supplication: 

دٍ  الُْنْتَجَبيَِن الطَّهيِّيبيَِن الطَّهاهِرِينَ أَجَْعِيَن  Send blessings to him فَصَلِّي عَلَيْهِ،  وَعَلَى آلِ مَُمَّه

and his Household, the elite, pure, and immaculate-all of them.

دْنَا بعَِفْوِكَ عَنَّها  .Encompass us with Your pardoning us تَغَمَّه

لَنَا فِي هَذِهِ الْعَشِيَّهةِ نَصِيباً فِي كُلِّي خَيْرٍ تَقْسِمُهُ  Decide for us, O Allah, in this  اجْعَلْ 

evening a share from every good item that You distribute among Your 
servants.

Pragmatically, the speech act strategy adopted here is implicit 
as there is no explicit performative verb. It is also direct since it is 
realized by using the imperative which is the sentence type often 
associated with the illocutionary act of supplication.   

Text (8)
صَلِّي  احِيَِن،  الرَّه أَرْحَمَ  وَيَا  اسِبيَِن،  الْحَ عَ  أَسْرَ وَيَا  النَّهاظرِِينَ،  أَبْصََ  وَيَا  امِعِيَن،  السَّه أَسْمَعَ  ))يَا 
نِ مَا مَنَعْتَنيِ، وَإنِْ مَنَعْتَنيِهَا  يَضَُّه أَعْطَيْتَهَا لَْ  هُمَّه حَاجَتيَِ الَّهتيِ إنِْ  دٍ، وَأَسْأَلُكَ اللَّه دٍ وَآلِ مَُمَّه عَلَى مَُمَّه
يكَ لَكَ ، لَكَ  يَنْفَعْنيِ مَا أَعْطَيْتَنيِ، أَسْأَلُكَ فَكَاكَ رَقَبَتيِ مِنَ النَّهارِ، لَا إلَِهَ إلِاَّه أَنْتَ، وَحْدَكَ لَا شَِ لَْ 
 .الإمام الحسين  .(( يَا رَبِّي يَا رَبِّي ،  يَا رَبِّي ،  قَدِيرٌ،  وَأَنْتَ عَلَى كُلِّي شَْ ءٍ  مْدُ،  الْحَ وَلَكَ  الُْلْكَ 

القمي2006:342
O Most Hearing of those who hear! O Most Seeing of those who 
behold! O Swiftest of reckoners! O Most Merciful of the merciful! 
Bless Muhammad and the household of Muhammad, the chiefs, 
the fortunate.  And, I ask of You, O Allah, my need. If You grant it 
to me, what You hold back from  me will cause me no harm; and 
if You hold it back from me, what You grant me will not profit me. 
I ask You to deliver me from the Fire. There is no god but You 
alone, You have no associate. Yours is the dominion, and Yours is 
the praise, and You are powerful over everything. O my Lord! O 
my Lord! O my Lord!    

 )Shahin, 2010: 999-1000(

The text opens by praising Allah and exalting Him by mention-
ing His great attributes: 
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احِيَِن)) اسِبيَِن، وَيَا أَرْحَمَ الرَّه عَ الْحَ امِعِيَن، وَيَا أَبْصََ النَّهاظرِِينَ، وَيَا أَسْرَ ))يَا أَسْمَعَ السَّه
O Most Hearing of those who hear! O Most Seeing of those who 
behold! O Swiftest of reckoners! O Most Merciful of the merciful!   

The Imam Peace be upon him solicits Allah to grant him what 
he wants in his present life and to save him from the Hellfire in the 
Hereafter. He also emphasizes Allah’s Oneness, Greatness, and Om-
nipotence by saying: 

مْدُ ، وَ أَنْتَ عَلَى كُلِّي شَْ ءٍ قَدِيرٌ)) يكَ لَكَ ، لَكَ الُْلْكَ وَ لَكَ الْحَ ))لَا إلَِهَ إلِاَّه أَنْتَ ، وَحْدَكَ لَا شَِ
There is no god but You alone, You have no associate. Yours is 
the dominion, and Yours is the praise, and You are powerful over 
everything. 

From a syntactic perspective, the text opens by using many voc-
ative forms:  

امِعِيَن !O Most Hearing of those who hear يَا أَسْمَعَ السَّه

 !O Most Seeing of those who behold يَا أَبْصََ النَّهاظرِِينَ

اسِبيَِن عَ الْحَ  !O Swiftest of reckoners يَا أَسْرَ

احِيَِن    !O Most Merciful of the merciful يَا أَرْحَمَ الرَّه

In addition to these vocative forms, the Imam Peace be upon 
him uses other vocative forms such as: اللهم and رب  The latter .يا 
has been repeated for three times expressing the humble manner 
in which the Imam Peace be upon him addresses Allah and it also 
highlights the constant need of the supplicant to his Lord. The peti-
tion of the supplication is expressed by using the declarative sen-
tences: 

نِ مَا مَنَعْتَنيِ هُمَّه حَاجَتيَِ الَّهتيِ إنِْ أَعْطَيْتَهَا لَْ يَضَُّه  I ask of You, O Allah, my أَسْأَلُكَ اللَّه
need. If You grant it to me, what You hold back from  me will cause me no 
harm.

I ask You to deliver me from the Fire أَسْأَلُكَ فَكَاكَ رَقَبَتيِ مِنَ النَّهارِ

Another syntactic device used in this text is the emphatic sen-
tence: ٌأَنْتَ عَلَى كُلِّي شَْ ءٍ قَدِير You are powerful over everything.
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It is used by the Imam Peace be upon him to assure that Allah 
is able to answer his entreating and supplication granting him what 
he wants. 

Pragmatically, the act of supplication in this text is implicit. It is 
also indirect since there is no direct relation between the illocution-
ary act of supplication and the declarative sentence type. 

9. Conclusions 
The paper has come up with the following conclusions: 

1. Syntactically, the vocative and the imperative constitute the 
major syntactic constructions of supplication and hence are 
extensively used in Imam Hussein’s Peace be upon him Ara-
fah supplication. This clearly verifies the first hypothesis which 
states that the vocative and the imperative are extensively used 
in Imam Hussein’s Peace be upon him supplication. Moreover, 
other sentence types such as the declarative, interrogative, and 
less commonly conditional sentences are also used in Imam 
Hussein’s Peace be upon him Arafah supplication. 

2. The second hypothesis which reads: implicit supplication is 
more commonly used than explicit one by Imam Hussein Peace 
be upon him has been also verified in that there is no explicit 
performative verb used in Imam Hussein’s Peace be upon him 
Arafah supplication. Most of the strategies adopted by the 
Imam Peace be upon him to realize the speech act of supplica-
tion are implicit and direct. 

3. Semantically, the basic semantic component of Imam Hussein’s 
Peace be upon him supplication is the request that he wishes 
or asks for in addition to praising Allah, exalting him, and thank-
ing him for previous bounties and graces. 

4. Besides, it has been noticed that the Imam Peace be upon him 
is deeply influenced by the Glorious Quran and its style and 
hence he always recites holy verses from the Glorious Quran 
within his supplication.  
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