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Abstract

Stemming from the opinion that words have power to influence
humans and their relationships, cursing and blessing are chosen to
be studied in this research paper. Linguistically, they have not been
widely investigated in literature. In most previous studies, they have
been represented as social and theological phenomena. They tend-
ed to be emotional expressions rather than declarative speech acts.
The present study tries to compare them linguistically, in both Eng-
lish and Arabic languages, dealing with their characteristics in depth
by using a descriptive method. In addition to its preliminary attempt
to assign clearly the felicity conditions of blessing, this paper tries to
answer the following questions:

1. Is there a significant difference between cursing in English and its
counterpart in Arabic?

2. Is there a significant difference between blessing in English and
its counterpart in Arabic?

3. Is there a similarity between cursing and blessing?
4. Should they be treated as linguistic routines?

This paper is divided into five sections: the first examines cursing
in English structurally, semantically and pragmatically. The second
deals with it in Arabic. In the third section, a linguistic account is
given about blessing in English with an attempt to organize its felic-
ity conditions depending on those given for cursing within Searle
Model(1969), while the fourth looks at it in Arabic. Finally, the com-
parison and the conclusions are given.
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1. Cursing in English /({
1.1. Definition

Cursing is a ritualized, religious act whereby a speaker with spe- &
cial authority declares malediction upon somebody or something. &
Supernatural powers alone, believers assume, affect the curse. Be- (/
cause its authority originates in an extra-linguistic institution, the
utterance of a curse proves a forceful declarative (Vanderveken
1990:203). To perform a curse successfully, the institution of cursing
must be evoked. By virtue of his vocation, a minister implicitly calls
forth the institution when he declares, even in anger, “God damn
you to hell for what you’re doing to me”(Frazier 1997:95).

Moreover, cursing is asking God or a supernatural power to harm
somebody. As such, it is “an appeal or prayer for evil or misfortune
to befall someone or something”. Thus, here a curse is actually a
prayer but a negative one, which keeps the cursed persons away
from merit, bliss and happiness. If a curse is opportune and proper,
it may be answered and fulfilled by God. This is in fact mentioned in
the Holy Bible in the Proverb 26:2 which lays down the principle, “a
curse without a cause shall not alight”, which rightly interpreted as

.
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follows: “a curse cannot hurt you unless you deserve it”’ (Sharifi and
Ebrahimi,2012: 1911). These definitions will lead to different types
of cursing, as it will be explained later.

1.2 Syntactic Perspective

Vanci— Osam (1998: 74) states that the structure of cursing is so
standard as to appear formulaic. Structurally, cursing can be defined
as an expression that can be in the form of a ritualized formula di-
rected to the addressee. However, numerous variants are available
and speech acts of cursing can assume various forms. The simplest
form for curse utterances is in the first — person singular present
tense, active voice, indicative mood:

“...and the one who curses you | will curse” ( Genesis, 12:3) .

Nevertheless, it can be very often expressed in the optative sub-
junctive mood as in;

God damn you.
and it may frequently be put in the passive voice; (Little, 1993:114)
May he be cursed.

Past participle as a predicate of a nominal sentence with marked
word order ‘ predicate + subject’ can be used ( Merwe, 1999: 394)
.This form is recurrent in the Bible such as:

“Cursed be the one who does the LORD’S work negligently, and
cursed be the one who restrains his sword from blood. (Jeremiah
48:10)

Or the noun ‘curse’ may explicitly be mentioned such as: (Horan, 20
13:285)

“the curse of the Lord is on the house of the wicked” ( Proverbs,
3:33)

While the simple grammatical structure of these explicit perfor-
matives makes it much easier to define and explain the speech act
in theory, in practice many performative utterances do not have the
same explicit grammatical construction but still produce the same

Mg;%i”éﬁ’ 22 ———————— AL-AMEED Quarterly Adjudicated Journal
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performative effect. For example, in Henry VI, part 2, Queen Mar- %
garet curses King Henry by saying “mischance and sorrow go along
with you”. Here, it can be counted as a wish for “mischance and sor-
row” to befall King Henry (Templin, 2014: 8).
In spite of the serious conventional sound of these proposi-
tions, i.e. their form as curse locution, they can be interpreted as
emotional outbursts. (Arnovick,1999:75)
1.3. Semantic — pragmatic Perspective
Semantically, two types of curse can be distinguished: “deontic”
or “execratory” and “ludic”. The former captures those cases where
the speaker believes in the power of his/ her words and intends to
cause harm by uttering them. Indeed this meaning is attributed to
curse utterances found in Bible: \\
“Thus says the LORD: ‘Cursed is the man who trusts in man and 63

makes flesh his strength, whose heart departs from the LORD.” /@
(Jeremiah 17:5, 6) )

Then to Adam He said, “...Cursed is the ground because of you; in &(‘
toil you will eat of it All the days of your life”(Genesis 3:17). N

Ludic curses, on the other hand, are “uttered only in jest or as
an expression of anger or frustration” (Culpeper and Semino, 2000:
101). Expressions like ‘damn you’, ‘go to hell’, ‘blast you’, ‘ curse you’,
‘God rot your soul’ and ‘damn your eyes’ have a different function
and a different perlocutionary effect from those belonging to deon-
tic curses. In fact, they convey a speaker’s feelings and emotions,
specifically, anger (Arnovick, 1999:76).

Pragmatically, the difference between these two meanings can
be expressed in terms of various classifications developed within
Speech Act Theory. In his classification of illocutionary forces, Aus-
tin( 1962:159) places ‘curse’ within the category of ‘behabitives’,
which are defined as:

“Behabitives include the notion of reaction to other people’s be-
havior and fortunes and of attitudes and expression of attitudes to

Gl

26MEdition Ramadhan1439,June2018 23 '%f‘\()F oY



e GQop

Cursing and Blessing in English and Arabic: A Contrastive Study

=]

=5

~&(P«/()>%A

someone’s past conduct or imminent conduct”.

This clearly captures the fact that in saying,” God curses you”,
the verb expresses reactions, feelings and attitudes, and therefore
categorized within the area of ‘social behaviour’. (Culpeper and
Semino, 2000: 102) T h e
same cannot be said, however, of the meaning of ‘curse’ in the Holy
Bible. The action performed by God utterance is interpreted as much
more than a simple expression of His reactions: through His words,
He is believed to create the conditions in which a specific negative
event must necessarily befall the person against whom the curse
is pronounced. As such, this second use of the verb ‘curse’ cannot
satisfactorily be accounted for as behabitives, i.e. behabitives could
not fully account for the speech acts that cause a change in the
world, such as appointing, marrying, and God’s cursing in this study.
Accordingly, one could argue that the verbs referring to God’s curses
fall under the category of exercitives, which is defined as follows: (ibi
d:103).

“Exercitives are the exercising of powers, rights or influence... An
exercitive is the giving of a decision in favour or against a certain
course of action or advocacy of it.” (Austin, 1962: 154)

AED )\

According to Searle’s (1979) model, verbs referring to ludic
curses can be placed under the class of ‘expressives’, which is so
similar to Austin’s behabitives, while verbs referring to God’s curs-
es (serious curses) fall under the category of ‘ declarations’(ibid),
which are defined as:

“Declarations bring about some alteration in the status or condition
of the referred to object or objects solely in virtue of the fact that
the declaration has been successfully performed”. (Searle,1979:17)

Searle (ibid:18), cited in Culpeper and Semino,2000:104),
stresses that declarations depend on the existence of extra—linguis-
tic institutions within which the addresser and addressee occupy
specific roles, i.e. a person’s words acquire the power to change the
world only in virtue of the position that he occupies within an insti-
tution. However, within this interest, Searle (ibid.) refers to ‘super-
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natural declarations’. His own example of them is the point where
God in the Holy Bible says’ Let there be light’, and creates light by
means of his utterance. Similarly, it can be argued that God’s curses
are declarations that depend on the belief that particular words
have become powerful due to a supernatural power.

Within Searle’s (ibid.) model, expressives (ludic curses) and decla-
ration (deontic curses), also differin terms of what he calls the ‘ direc-
tion of fit between words and the world’. In performing expressives,
there is no direction of fit. In contrast, in the case of declarations, the
direction of fit is both ways .i.e., the words are supposed to match
the world and they have the power to change it in some respects or
other.

The difference in the meaning between the deontic and lu-
dic curses becomes specifically obvious, if one considers their analy-
sis in terms of Searle’s (1969) felicity conditions. The felicity condi-
tions for deontic curses are as follows :(Culpeper and Semino, 2000:
106)

Propositional act Future event(E), malediction, related to
hearer(H)

E is not in H’s interest and Speaker(s)has a
supernatural power and is able to use it

Preparatory condi-

tion
Sincerity condition S wants E to happen
Essential condition | counts as a declaration that E will happen
to H.

Those for ludic curses are as follows:
Propositional act Future event(E) related to hearer(H)
Preparatory condition | E is not in H’s interest
Sincerity condition S desires E to happen
Essential condition counts as a wish that E will happen to H

Working through these conditions, felicitous curses require
the psychological state of desire on the part of the speaker; for the
curse to be sincere, the cursers must want to inflict the suffering pro-
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posed. Anger and other feelings may accompany desire, but volition
itself must motivate the curse. Deontic curse utterances have an ‘|
say so’ element as well as a ‘so be it’ component in their tropics. The
force of these acts is doubly purposeful: the desiderative and instru-
mental functions of language form the basis of such a curse. Ludic
curse utterances, on the other hand, have an ‘I say so’ element only
and the desiderative function, (Culpeper and Semino, 2000: 107).
They function as emotives that declaim anger rather than establish
volition. Just as a psychological state differs, so too does proposi-
tional content: the future state proposed must be taken figuratively
rather than literally. As such, any speaker can curse expressively.
Such speech act requires no special license for the speaker. Neither
does the speaker evoke an extra — linguistic institution with his/her
words, (Arnovick, 1999: 90).

Cursing functions as an illocutionary act through its power
to produce a result. The act of cursing someone, or even saying, “I
curse you,” is to give an effect through speech. However, curses also
function as perlocutionary speech acts (Butler, 1997:17). Because
the intent of a curse is to initiate consequences that will occur later,
many curses can be characterized as perlocutionary. The conse-
guences initiated by cursing, combined with the temporal distance
between the speech and those consequences imbues curses with
both illocutionary and perlocutionary characteristics, (Bitz, 2013:
9).

AEDD T\

To say in the most explicitly performative sense, “I curse you
with mischance and sorrow,” one not only performs the action of
the curse, thereby initiating the cursed state in the cursed subject,
but also promises a future state of misfortune when the curse even-
tually takes effect. Using the power of language alone, the curse has
the potential to injure both in the moment of cursing and beyond,
which makes the curse an especially dangerous speech act because
it moves beyond the control of the speaker and presages an un-
known future injury, (Templin, 2014: 10 -1).

Unlike deontic cursing, the consequence of ludic cursing ut-
terance is directed towards the speaker not the hearer or the ad-
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dressee. This is due to the fact that, as stated by Austin (1962), curs-
ing utterances are uttered to relieve the speakers of anger, in other
words, the perlocutionary act is not for the person to whom the
curse is directed but for the performer,(Alhossainia and Rasekhb,
2013:518).

2. Cursing in Arabic
2.1. Definitions

In Arabic,/ A ‘La‘nah’ is the denouncing or the calling down
of evil on someone. Curse is the most widely used equivalent for it.
Two formal substitutes for ‘curse’ in this sense are execration and
imprecation. Execration is the face-to-face denunciation or the ill
wished, while imprecation is somewhat privately expressed.

~Inb Manzar (1990:13:387)1 mentions different meanings ‘\
of *4&Y ‘la‘nah’: firstly, it is imploration for withdrawal of God’s 63
mercy and being deprived of God’s blessing’ . In the terminology of (l’
shari‘ah, when applied to disbelievers, it refers to their being far off &
from the mercy of Allah; and when it is applied to Muslims, it refers (('*
to their having fallen down the level of the righteous. Secondly, it \s
comes also to mean purgatory and torture (al‘dhab wa al ta‘dhtb Y]
—waill g I3al), Destruction (L2 dal-haldk) is another meaning add- (/
ed by Inb Manzar (ibid.) saying that the cursed one (05l is the
one who is destroyed ( ( <l¢2ll. Finally, mentioned by Al- Fayriizabadi
(2005:4: 269), it can mean insult and verbal abuse (alsab wa alsha-
tim (a8 5 ), if it is uttered by humans.

2.2. Syntactic Perspective.

The word * Ll La‘nah ‘ comes in various forms, (‘Abd Al — Baq,
1980:650):

Present Participle (ism al-fa‘l Jeldl auil)

It is found in the plural form, 033933‘, asin:

8.5 Sl A b Gl 8 e 355 (e o345 ) G W 05285 01
159:0 il 019 2eialiy S deia

1 13 refers to the volume number and 387 refers to the page number

=
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“Those who conceal the clear [Signs] We have sent down, and the
Guidance, after We have made it clear for the people in the Book,-
on them shall be Allah’s curse, and the curse of those entitled to
curse”2 (1:159)

Past participle (ism al- maf‘Ql Jszall aul)

It comes either in a singular form as in:

9.} b g 3ais 1 3 A5 galal) S50y W 588 ) @ ) 550 Ulea g
60:¢) Y1) S Blala V) 204, 33)

“We granted the vision which We showed thee, but as a trial for
men,- as also the Cursed Tree [mentioned] in the Qur'an: We put

terror [and warning] into them, but it only increases their inordi-
nate transgression!” (17:60)

or in the plural form as in:
10. $6Licl a1 3 |55 15381 1 5 L= i gada)

“They shall have a curse on them: whenever they are found, they
shall be seized and slain[without mercy]”(33: 61)

3. Noun:

Y (RTA ) S

It comes in three forms: with the definite article m‘/,d\ and with-
out it , 4! and it can be attached to the pronoun, 2!, as shown
in the following examples:

11. 335 aall) dondl ol ) Al dlie &)
“And the curse shall be on thee till the Day of Judgment.” (15:35)
12, p44:<l ) ) %UMXLLJ\ Lo i &l iy
“The curse of Allah is on the wrong- doers”( 7:44)
13. 378 0= (40l o 5 ) (Al Slle ()
“And My curse shall be on thee till the Day of Judgment.”( 38: 78)

4. Infinitive (masdar _x<=<)

The word ‘la‘nan’ Ua in the qur’anic verse is infinitive and here it is

2 All Qur’anic verse translations are taken from Ali,2001

Gop
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a cognate object used to indicate the type of the verb.
14, 568:9 3231 (158 Vil sl il a (im 2671 1)

“Our Lord! Give them double Penalty and curse them with a very
great Curse!”(33:68)

It should be noticed here that the verb ‘la’na” occurs in the impera-
tive form &=l .

5. Past tense form of the verb
The verb /la‘ana’ ¢&3, is used in the following qur’anic verse.
15. 564 1) 29 ) 1 241 S5 G HSH Gal il )

“Verily Allah has cursed the Unbelievers and prepared for them a
Blazing Fire”( 33:64)

It can be in the passive form asin :

16. 3 ) siat Ly G132 2 () (e 535315 g (e B3 8 e )5 538 Gl Gl
78 woxilall) & 53 | 51S5)

“Curses were pronounced on those among the Children of Israel
who rejected Faith, by the tongue of David and of Jesus the son of
Mary: Because they disobeyed and persisted in excesses.”(5:78)

6. Present tense form of the verb.
17. ... 47:5Lal 43 55 0 Dal S Il ol Vel LS gl 5

“or curse them as We cursed the Sabbath-breakers, for the deci-
sion of Allah Must be carried out.” (4:47)

2.3. Semantic Perspective

The word’ ¢~ “la‘n’ and its derivatives can be used explicitly to be
either a declaration of malediction, or prayer for inexistency, mis-
fortune, destruction and perdition to the addressee as indicated in
the qur’anic verse 14 given in the previous section, . Here is an-
other illustration:

18. V) Gl 5 alia Gl 2gile Caclind 2T

O Allah, double up the curse upon them and punishment for them.

%@”755’-
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oAl - La‘n can also be expressed implicitly. There are different
semantic equivalents that can imply it.

1. Verbal abuse (Al-sab wa Al-shatim aiall 5 i)

Al-Tibar1 (2000:2: 260) states that verbal abuse is one of the equiv-
alent meaning for al- La‘n as indicated by the Prophet Muhammad’s
(peace be upon him and his progeny) saying, as found in Al-bukhari
(1987:5:2228):

OB Sl 5 JAON (ol €y i) J sy b 4l 5 JA U o o) LIS ST e
bl G JA N USR5 Loy ’

One of the greatest sins is that the man curses his parents. It was
said, “O, messenger of Allah, how does the man curse his parents?”
He said: if the man reviles another man’s father, that man will revile
the first man’s father in return.

Solsxd Y5 (do not revile) in the following qur’anic verse means Y s
| si=55 (do not curse)

19. 5108 : sli¥l) § ...ale iy 1558 G ) gldd ) ()38 e (365 G301 ) 680 )

“ Revile not ye those whom they call upon besides Allah, lest they
out of spite revile Allah in their ignorance”.(6:108)

2. killing ( Al- qatil J=! )

Al — Tibari (2000:14:207) states that the meaning of ‘ga-
talahum Allah’ &) 253 js &) ai2! ‘la‘anahum Allah’ and this is em-
phasized by the Prophet Muhammad’s (Pease be upon him and his
progeny) saying “aLi& e 5all 2l ““)in al - mu’min kagatlih’ (cursing
a believer is like killing him).

20. § 4:0 L) 083 LA L)
“The curse of Allah be on them! How are they deluded [away from
the Truth]”’(63:4).

3. Expulsion and deportation (Al- tard wa Al- ib‘ad 2b=¥) 5 2 yhll)
21 95 1258 3548 e L& (el 1384 V1M 15385 A of)
“As if, they had never dwelt and flourished there! Ah! Behold! How

‘%i”éﬁ) 30 ———— AL-AMEED Quarterly Adjudicated Journal
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the Madyan were removed [from sight] as were removed the Tham
ud!”(11:95)

The phrase ‘were removed’ in this qur’anic verse designates
that Madyan is deprived of Allah’s mercy, bliss and merit. This is one
of the meanings of curse as indicated by Al- Fayrizabadi(2005: 17:
342).

4. Being far away (Al — suhq @~

22, 511 ) § eeldl QlalaY BAL 20l 1 $7520)

“They will then confess their sins: but far will be [Forgiveness] from
the Companions of the Blazing Fire!” (67:11)

The meaning of Al-suhq is being destructed and far away
which is tantamount to the definition of cursing. So Clalay Bala
)-w--d\ means being far away from Allah’s mercy, (Al-Qurtubi,1988:
294:12).

5. Perdition ( Al - tabab <L)

Ar-Razi (1981:30:166) says that the meaning of perdition is
destruction and loss and it is one of the meanings of curse as men-
tioned previously.

23. ...l o V) (e 6 8 Ly Juldl 08 Sy alie £ 5l (58 D (5 U
37: 42) 4)
“Thus was made alluring, in Pharaoh’s eyes, the evil of his deeds,

and he was hindered from the Path; and the plot of Pharaoh led to
nothing but perdition [for him].”(40:37)

6. Rejection ( Ar — rajim a>_ll)

According to (Inb Manzadr ,1990: 216:12) Ar — rajim means
expulsion and dismissal and it could also indicate insult and abuse.

24. 598 :adll) § paadl U (e Al 2L G S E 1 (

“When thou dost read the Qur’an, seek Allah’s protection from Sa-
tan the rejected one.”(16:98)

The meaning of rajima>, in the qur’anic verse is the

=~
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damned one, Satan who is being deprived of God’s mercy and be-
ing deported.

7. Hideousness (Al- qubh zadll)

Al-Farahidi (1985:3:53) states that al-qubh implies the mean-
ing of being dismissed and deprived of all good. In the following
qur'anic verse, it is indicated by the word (u> siall for which Inb
Manzlr (1990:2:552) gives the meaning of being deported and
cursed, al-mub‘adin and al-mal‘unin, ¢ sxlall 5 (pa=addl As such, it is
also one of the semantic equivalents of cursing.

25. 3 42 :oanalll) § G giball (2 b ARl 35 T LN o2h 3 bR )

“In this world, we made a curse to follow them and on the Day of
Judgment, they will be among the loathed [and despised].”(28:42)

8. Degradation (Al - dihGr _s~2l)

It also gives the meaning of being rejected, disgraced and de-
prived of mercy and happiness as indicated in the qur’anic verse
,(Ibn Kathir,1981: 3:58).

26. %uh(ﬁpuuufmfudgmu@umuaw L5 G e
18 :elpuY) o 1580 L yaka)

“If any do wish for the transitory things [of this life], We readily
grant them - such things as We will, to such person as We will: in

the end have We provided Hell for them: they will burn therein,
disgraced and rejected.”(17:18)

Y (RTA ) S
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3. Blessing in English
3.1. Definition

Blessing complements cursing, discussed in the previous sec-
tion , in several ways. Blessing too is a ritualized, religious act. To
bless, a speaker with special authority declares benediction upon
someone or something desiring a future state that implies protec-
tion from harm along with happiness and prosperity (Vanderveken
1990:203). Moreover, to bless is to declare that one accomplish-
es the religious act of calling God’s benediction upon someone or
something. The person, who has thus been blessed, is in a state of
being in God’s grace and favour.

When blessing expressions are used among human beings, they
can best be taken as a bestowal of material goods (benefaction),
as in saying to a person: “God bless you” as a result of his doing a
favour for you.

3.2. Syntactic Perspective

The formulaic subjunctive God bless you is the most common
form of blessing. It uses the base form of the verb. Its present equiv-
alent construction is that with ‘may’ and subject — verb inversion,
May God bless you. However, Westermann (1978:78) mentions
three forms for expressing blessing in the Holy Bible:

The verb: ‘bless’.
27. “I will bless you, and make your name great.”(Genesis 12:1-3)
It can also be used in the passive:
28. “and indeed he shall be blessed.”(Genesis 27:33)
The noun :’ blessing’.
29. “and you shall be a blessing” (Genesis 12:1-3)
3. The past participle: ‘blessed’.
“Blessed be the God...” (Ephesians 1:3)
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3.3. Semantic — Pragmatic Perspective

~&(P«/()>%A

Corresponding to the afore - mentioned definitions, different
manifestations of “ bless you’ can be yielded: it can be performed
as either a religious blessing, an extolling praise, or a secular wish:

“I will make you a great nation; | will bless you, and make your name
great; and you shall be a blessing. | will bless those who bless you,
and | will curse him who curses you; and in you all the families of the
earth will be blessed.” (Genesis 12:1-3)

A blessing like these is supernatural. It is not mere wishful think-
ing or the expression of human sentiment. It is something super-
naturally empowered. It determines the destiny of the one who re-
ceives it. Such a blessing is directly associated with God and come
from Him.

A blessing as ‘ blessed be God most high, Who has delivered your
enemies into your hand’ (Gen., 14:20) indicates the meaning of an
extolling praise. When man is blessing God, it is an expression of
praising and thankfulness. The verb ‘bless’ in “you shall eat and be
full, and you shall bless the Lord your God for the good land He has
given you” is virtually identical to ‘thank’ (Slyke, 2011: 48).

AEDD T\

However, in the wish derived from the expressive blessing, an
objective declarative is replaced by a subjective expressive. Simi-
larly, its concrete proposition is changed into one that is abstract,
just as its lexical meaning is made to serve an interpersonal function
(Traugott 1989:35). For example, in saying;  may you have a blessed
Christmas’, the speaker expresses his / her individual wish rather
than participating in the ritualized institution of blessing. In this
way, wishing re-focuses perspective on the speaker, saying to the
hearer, in effect, “these are my good feelings for you.” Collectively,
then, “the movement from blessing to wishing favors an orienta-
tion internal to the speaker at the expense of one external to him /
her”. These semantic processes can be seen to motivate change in
the illocutionary forces and discursive functions attached to bless
you: it can be either a superstitious blessing, or a wish or polite
formula,(Arnovick,1999: 133).

In the case of the “superstitious” illocution, the blessing of God
has not been de-institutionalized into a wish for good, a kind of non-
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religious blessing. To the extent that its effect relies on some kind
of supernatural power — even the magic of the word itself — the
“superstitious” utterance remains a kind of blessing. Locution that
has the illocutionary force of a wish can result from a deinstitional-
ized blessing. Recall that in one respect, a wish looks like a secular-
ized blessing. When non-religious speakers say Bless you and they
intend a wish, it is because a secularization has affected the illocu-
tionary context of the original speech act,(Arnovick,1999: 133).

%Zwaf“())}g

Like cursing in another respect, blessing bases itself in an appeal
to a higher authority. As an utterance, it proves a forceful declarative
because its authority originates in a powerful extra-linguistic insti-
tution (Vanderveken, 1990:198).However, the speaker must “want
good things to happen to” the target and pronounce the blessing
expressly because he/she wants “to cause it to happen” (Wierzbic-
ka,1987:225). Propositional content is correspondingly limited to ‘\
calls for benediction. A sincere blessing requires the psychological 53
states of beneficence and desire, for its utterance represents the /@
linguistic expressions of those emotions (Ballmer and Brennenstuhl, )

1981:72). As a result, blessing entails a volitional, deontic act. As (('*
such, its direction of fit proves both words-to-world and world-to- \s
words, however, because the illocution describes as well as consti- )
tutes the blessing once uttered, (Arnovick, 1999:100). (/

When it is not performed as a religious blessing or a secular
wish, then, ‘bless you’ expresses politeness. Used this way, Bless
you constitutes a formulaic expression, a set phrase limited in its
application and invariable in its form. It furthers discourse, offers
sympathy, maintains interpersonal accord, and reinforces social
bonds.(ibid.135)

It should be mentioned here that the connotation of blessing
could be indicated implicitly. For instance, the biblical verse “the
Lord will make you abound in prosperity” (Deuteronomy, 28:11) ex-
presses blessing indirectly. The same can be said about” May the
Lord make you increase and abound in love for one another and for
all” (Thessalonians, 3:11), (Slyke, 2011: 54).

Gl
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Blessing in Arabic
4.1 Definition

Barakah 4S)» generally means the proliferation in quality
and quantity of God’s bounty to human life. Muslims understand
the blessing as a “beneficent force, of divine origin, which causes
superabundance in the physical sphere and prosperity and happi-
ness in the psychic order” (The Encyclopedia of Islam, 2007: Bara-
kah entry), As such, for Muslims it is a gift or bounty from God to
one whom He chooses out of His love in appreciation of servant’s
obedience and submission to His will. This gift or bounty could be
in many forms. It may be in the form of knowledge, wisdom, quali-
ties, skills, wealth, health, or family. To Ibn ‘Abbas, barakah means
abundance in every auspicious and good deed (Inb Manz(r,1990:
10: 395).

Al -’sfahant (n.d:1:83) mentions that the term barakah is origi-
nated from the trilateral verb b-r-k that has the meaning of ‘kneel-
ing down’. It denotes the large frontal area of a camel that firmly
presses the earth below it when it kneels on the ground by folding
its legs. Its derivatives imply establishment or staying firmly upon
something. Barakah then, is the establishment of divine goodness
in something. The knee is often linked to the idea of procreation
and power in the Semitic world.

Syntactic Perspective

Different words derived from the root stem, <, are used in Arabic
(Ibn Qayim al-Jawziyah, 1972: 2:410)

Verb

The past form of the verb , baraka, &G

32. 510 :lad ) . e 55 58 (e (ol 30 Ll Ja3 )

“He set on the [earth], mountains standing firm, high above it, and
bestowed blessings on the earth,...”(41:10)

It can be attached to the plural pronoun ‘nd’ b
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“Glory to [Allah] Who did take His servant for a Journey by night
from the Sacred Mosque to the farthest Mosque, whose precincts
We did bless...”( 17:1)

It can occur in the passive :
§onalall & ) JALG 58 Gy A 8 Ga 85l (f (ga s aels iy 34
(A: daill)

“But when he came to the [fire], a voice was heard: “Blessed are
those in the fire and those around: and glory to Allah, the Lord of
the worlds”. (27:8)

The quadrilateral form tabaraka (£,) can also be used:
(54:3,e¥) 0nalad &0 838 ) 35
“Blessed be Allah, the Cherisher and Sustainer of the worlds!”
(7:54)

The imperative form of the verb, barik, €k can be used as in say-
ing ae8 ), L ad &l ol Allahuma barik lahum fima razagtahum, O
God, bless them with their riches.

Noun

It can be used in a singular form as in the Prophet
Muhammad’s (peace be upon him and his progeny) saying ‘s s
A8 sl G ¥ ‘tasahru fa’na fi al-sahdr barakah’ “Eat your meal
at sahir; hence there is barakah at sahir”. In the Glorious Qur’an, it
occurs in the plural form<\& % barakat

36. $48) 1258 (4 ... 8k pad el Lo Sl &y Uk Sy Tk £ 4G U

“The word came: “O Noah! Come down [from the Ark] with peace
from Us, and blessing on thee and on some of the peoples [who will
spring] from those with thee:” ( 11:48)
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Past participle (ism al- mafQl ) Jszial aul
It can be used in the masculine form as in
(155 :plas¥l)  AS0a0 1 5815 8 pa 8 8 S50 LIS 134537

“And this is a Book which We have revealed as a blessing: so follow
it and be righteous, that ye may receive mercy”. ( 6: 155)
or in the feminine form as in:

(Torsll) dine V5455 ¥ 4545 A800A s 5ad (e B 505 38
“Lit from a blessed Tree, an Olive, neither of the east nor of the
west.”( 24:35)

Mubarak can be used to describe object as in the preceding two
examples or people as:

39. $31:m ) e%‘-ﬁ Eaad L&l 33l lia sl s Ci L (A K ola ks

“And He hath made me blessed wheresoever | be, and hath en-
joined on me Prayer and Charity as long as | live;” ( 19: 31)

Y (RTA ) S

or place
40. 396 : O aal) ) 4 Gnalall (538 5 18 A (301 B i’y i 51 8

“The first House [of worship] appointed for men was that at Bakka:
Full of blessing and of guidance for all kinds of beings:”(3:96)

or periods of time
41. p3: e ) §FASLA AL 3 st )
“We sent it down during a Blessed Night.” ( 44:3)
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Semantic Perspective

Both the verb and participle have different meanings depending
on whether they are predicted of God or human beings. The same
can be said of the noun that can be either a benediction (from God)
or a benefaction (between humans). The contextual meanings and
functions of the root, < _», need to be distinguished. However, it has
three main senses (Goerling, 2010:2):

With God as the agent, it means ‘to endow with power’.

il ) s 4] A Gt g0 005" AL Lo e LS55 ) 42
(113
“We blessed him and Isaac: but of their progeny are [some] that

do right, and [some] That obviously do wrong, to their own souls.”(
37:113)

With a human being as the agent to refer to God as the source of
power, it means ‘to praise; to thank’.
(Ll ) 0 e o8 08 e b 5 Sl oy (o301 o s 43

“Blessed be He in Whose hands is Dominion; and He over all things
hath Power;”(67:1)

The idea of Allah being blessed occurs here. Since Allah is
the Blesser, He should be blessed Himself. So Allah is attributed with
barakah by the use of tabaraka (2,) meaning the Self — Blessed (
Al-'ndalusT, 1993:8:342).

When a human being blesses another, it means ‘to convey to some-
one God’s beneficent power’, to wish or to pray for.

44, b ) A )L (baraka Allah fik ) May Allah
bestow his blessing on you))

This sentence is used to wish someone blessings from Allah
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especially in return to a favour done by that person.

It can also be used in exchanging the congratulations as in:

45, DSl 5 el oSile A oale ] &l oSae ‘idakum Mubarak. ’a‘adahu
Allah ‘alykum bilumni wa albarakat (have a blessed Eid, may God
return it back with blessings).

Or in greeting as Muslims greet one another with a blessing
every time they meet and depart by saying:

46 ANS gl das HyaSile ol Asalamu ‘alykum wa rahmatu Allah
wa barakata (May peace, mercy and blessings of God
be upon you)

Relational meaning of the word barakah is growth and in-
crease, anama’ wa aziyada oL 3l sl happiness, al - sa‘ada s,
goodness, al - khayr 3l and grace, ni‘mah,) <=3l Bin ‘ashar,n.d.
5:33) and ( Al — johari,1990: 4: 1575) .

The word éi:ﬁaﬂ in the qur’anic verse 14:7 implies the meaning
of barakah since it indicates God’s promise to give more favours to
the man if he was grateful. Giving more favours is part of the mean-
ing of barakah.

(7: o) nl) gual 58 &) 068 by & 3 2K ol &6 G5 35 3. 47

“And remember! Your Lord caused to be declared [publicly]:If ye are
grateful, | will add more [favours] unto you; But if ye show ingrati-
tude, truly My punishment is terrible indeed.”(14:7)

While sa‘ld =% in surah Hud 11:105 indicates the end of
humans at the Day of judgment; an eternal wretchedness or hap-
piness . The interpretation of happiness according to the verse is
having eternal safety, conformability and prosperity. Such felicity
will be uninterrupted. It will not be Sl;lbject to chances and changes
as indicated later by Allah’s saying(3s33s 5 slae (1 108:2#, “a gift
without break”( 11:108) . Such a meaning is involved in the inter-
pretation of barakah.

‘%i”éﬁ) 40 ——— AL-AMEED Quarterly Adjudicated Journal
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(105: 258 ) xS dbisd iy ¥) (ki A5 Y elizs .48

“The day it arrives, no soul shall speak except by His leave: of those
[gathered] some will be wretched and some will be blessed.”(11
:105)

The words U—\-\S i %A in the following qur’anic verse are in-
volved in the meaning of barakah as stated by Ash —shirazi (2005:5:
126).

Shab 91 IR g L8 1R (o) 38 A&a &g (g S (a R&SD) g 349
(269 : o il genlalyl
“He granteth wisdom to whom He pleaseth; and he to whom wis-

dom is granted receiveth indeed a benefit overflowing; but none
will grasp the Message but men of understanding.” (1:269)

The word 4«=ill js also contained in the interpretation of
Barakah. Barakah is not the specific grace , ni‘mah, itself, it is a flow
of grace. It flows from God to those that are closest to God, such as
saints and prophets.

(59 : il ) §danhd ol Ya sliles s adle sl B W) 53 8 3,50

“He was no more than a servant: We granted Our favour to him,
and We made him an example to

the Children of Israel.”(43:59)

5. Comparison and Conclusions

The similarities between cursing and blessing are reflected in the
fact that they, in both languages, can be identified by the following
characteristics:

They are ritual religious acts.

They can be pragmatically classified as either declarative or expres-
sive acts depending on the agent. i.e. to be felicitous declarative
acts, they are in need of special authority.

When used as declarative speech acts, they exhibit a variety of for-
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mulas, but when used as expressive acts, they can be described as
stereotyped and therefore, formulaic.

Syntactically, a noun, a verb, and a past participle express bless-
ing and cursing, in both languages. However, present participle is a
form that is used to express curing in Arabic only.

They differ in their propositional content condition, i.e. cursing is
limited to calls for malediction, while blessing is limited to calls for
benediction. Accordingly, the felicity conditions of declarative and
expressive blessing can be built on those of cursing respectively as
follows:

Propositional content | Future event(E), benediction, related to
condition hearer(H)

Preparatory condition | Eisin H’s interest and Speaker(s)has a su-
pernatural power and is able to use it

Sincerity condition S wants E to happen
Essential condition counts as a declaration that E will hap-
pentoH

AED )\

Propositional  content | Future event(E) related to hearer(H )
condition

Preparatory condition Eis in H’s interest
Sincerity condition S desires E to happen

Essential condition counts as a wish that E will happento H

Moreover, cursing is a face — threatening act, while blessing is an
example of face — saving act.

One significant difference can be outlined between cursing in Eng-
lish and its counterpart in Arabic: declarative cursing in Arabic can
be expressed both explicitly, by using the word ! and its deriva-
tives, and implicitly, by using other words, while that in English is
expressed only explicitly. What is more, such implicit implication is
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of a deep and high degree of verbal diversity. Different words imply
the meaning of 42! such as: Al-sab wa Al-shatim &4l s ), Al- gatil
Jidl | Al- tard wa Al- ib‘ad 2¥ s 2kl Al — suhg G~ |, Al - tabab
<l Ar —rajim s>, Al- qubh =4 and Al - dihGr =3l

Finally, concerning the first three questions raised at the be-
ginning of this research paper, it can be concluded that the simi-
larities between cursing and blessing, in both languages, outweigh
the differences. As an answer to the fourth question, it can be said
that when used as declarative speech acts, both blessing and curs-
ing cannot be described as linguistic routines.
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